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VERY HELPFUL

Translated by John D. Ireland

Householders and homeless alike,

Each a support for the other,

Both accomplish the true Dhamma -

The unsurpassed security from bondage

From householder the homeless receive

These basic necessities of life,

Robes to wear and a place to dwell,

Dispelling the hardships of the seasons.

And relying on one of good conduct,

Home-loving layfolk dwelling in a house

Place faith in those worthy ones

Of noble wisdom and meditative.

Practising the Dhamma in this life,

The path leading to a good bourn,

Those wishing for pleasure rejoice

In the delights of the deva world.

Itivuttaka 107 {The Buddha's Sayings, BPS, pp.84-5)
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CITTA AND RELATED CONCEPTS IN THE
SANSKRIT MANUSCRIPTS FROM THE TURFAN

FINDS 1

Siqlinde Dietz

110 years ago the first manuscript remains were discovered

in a dome-like tower near Kucha on the northern branch of

the ancient Silk Road.2
Thereafter, expeditions to Eastern

Turkestan were undertaken from England, France, Germany,
Russia, Japan, Sweden and Finland in search of old manu-
scripts, blockprints and hidden treasures. The members of the

expeditions brought their finds to their homelands. The discov-

ered manuscripts, including a large number of Sanskrit texts,

were more or less fragmentary and were written in various

languages. With reference to content, Buddhist texts consti-

tute a high proportion of these manuscripts and among these
the fragments belonging to the canon of the sacred writings of

the Buddhists are of particular importance.

The four German expeditions, the so-called 'Koniglich

PreuBische Turfan-Expeditionen' (1902-1903, 1904-1905,
1905-1907 and 191 3-1 91 4)

3
which were undertaken in the

This is a revised version of a paper originally presented at the
Xllth Conference of The International Association of Buddhist Studies,
held at the University of Lausanne (Switzerland), 23-28 August 1999.
For the revision of this paper and for helpful comments I am indebted to

Bhikkhu Pasadika.
2
Cf. Peter Hopkirk, Foreign Devils on the Silk Road, London 1980.

3
Cf. Sanskrithandschriften aus den Turfanfunden , Part 1,-ed. Ernst

Waldschmidt, Wiesbaden 1965, pp. XI-XXVI. Heinz Bechert, "Das 'San-
skrit-Worterbuch der Turfan-Funde' als Hilfsmittel fur 'die Zentralasienfor-
schung", Sprachen des Buddhismus in Zentralasien. Vortrage des
Hamburger Symposions, ed. Klaus Rohrborn and Wolfgang Veenker,
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years 1902 to 1914 concentrated their search on the Turfan

Oasis and the sites of ruins located further to the west of the

northern branch of the ancient Silk Road where the Sarva-

stivadins, one of the early schools of Buddhism, had been

prevalent. Most of the manuscripts found and brought to

Berlin belong to Buddhist works. They are catalogued and

described in The Catalogue of the Sanskrit Manuscripts from

the Turfan Finds' which has been appearing as Volume 10 of

the series Verzeichnis der Orientalischen Handschnften in

Deutschland (Catalogue of the Oriental Manuscripts in Ger-

many) since 19654
. These texts constitute the main material

used for the Sanskrit-Worterbuch der buddhistischen Texte

aus den Turfan-Funden und der kanonischen Literatur der

Sarvastivada-Schule
5 (Sanskrit Dictionary of the Buddhist

Texts from the Turfan Finds and of the Canonical Literature of

the Sarvastivada School) [SWTF], which is a project support-

ed by the Academy of Sciences in Gottingen. To these mate-

rials are added fragments which belong to the same school

and even sometimes to the same manuscripts and which are

now kept in the collections of Central Asian manuscripts in

London6 and Paris
7

.

Wiesbaden 1983 (Veroffentlichungen der Societas Uralo-Altaica. 26),

pp. 4-10. , _ .

4 Sanskrithandschriften aus den Turfanfunden, Part 1 ff., ed. brnst

Waldschmidt et a/., Wiesbaden 1965 ff. (VOH X).

5 Begun by Ernst Waldschmidt, ed. Heinz Bechert, Gottingen 1973

6 Cf Jens-Uwe Hartmann and Klaus Wille, 'Die nordturkistanischen

Sanskrit-Handschriften der Sammiung Hoernle (Funde buddhistischer

Sanskrit-Handschriften, II)', Sanskrit-Texte aus dew buddhistischen

Kanon- Neuentdeckungen und Neueditionen II, Compiled by Jens-Uwe

Hartmann ef a/., Gottingen 1992 (SWTF, Beiheft 4), pp. 9-63.

7 Cf Jens-Uwe Hartmann and Klaus Wille, 'Die nordturkistanischen

Sanskrit-Handschriften der Sammiung Pelliot (Funde buddhistischer

Sanskrit-Handschriften, IV)', Untersuchungen zur buddhistischen Litera-
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For the SWTF such fragments are drawn upon as
belonging to canonical, paracanonical or commentarial works

of the Sarvastivada school of HTnayana Buddhism and as

having been published to date. Mulasarvastivada texts and

the few fragments attributed to the canon of the Dharmagupta
school are lexicographically explored provided that they be-

long to the Turfan collection of Berlin. Materials from non-

canonical works and from Mahayana scriptures are excluded.

A Sarvastivada origin is assigned to the Abhidharma
texts by Buddhist tradition. Almost all canonical Abhidharma
works are lost in the original Sanskrit version and are mainly
preserved in Chinese translations only. Therefore, the frag-

ments of the canonical Abhidharma works and commentaries
on them found among the Central Asian fragments are very

important for the SWTF. Besides, the citations from canonical

Abhidharma works found in the Abhidharmakosabhasya,
Abhidharmakosavyakhya and AbhidharmadTpa were compiled
by Bhikkhu Pasadika8

. They are taken fully account of in the

SWTF.

My investigation into the notion of citta and the related

concepts cetas and cetana is based on these materials used
for the SWTF. It may be noted that all three concepts are
very rare in the Vinaya, viz. that part of the canon which is

concerned with the regulation of the life within the community

tur II, ed. by Heinz Bechert et al„ Gottingen 1997 (SWTF, Beiheft 8),

pp. 131-82.
8
Cf. Bhikkhu Pasadika, Kanonische Zitate im Abhidharma-

kosabhasya des Vasubandhu. Gottingen 1989 (SWTF, Beiheft 1) and
'Abhidharma-Zitate aus der Abhidharmakosavyakhya, der Abhidharma-
dTpa-Vibhasaprabhavrtti und dem Arthaviniscayasutra-Nibandhana',
Untersuchungen zur buddhistischen Literatur, Gottingen 1 994 (SWTF,
Beiheft 5), pp. 127-54.
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of monks and nuns.

Of the four meanings found in MW (and PW) s.v. citta,

i.e. a) 'attending, observing'; b) 'thinking, reflecting, imagining,

thought'; c) 'intention, aim, wish'; d) 'the heart, mind; intel-

ligence, reason' the meanings b, c, d) are implied in SHT.
Most common is citta with the meaning of 'the heart, mind' as
the centre and focus of man's emotions. Cetas is synonymous
with this notion. The nature of citta is described as being

constantly throbbing, wavering and difficult to be protected

and saved from moral lapse9
. It is easily excited and de-

praved 10
. In CPS a list of ten pairs of positive and negative

characteristic qualities are quoted in the context of 'the reali-

sation of the knowledge of the way of thought' {cetahpa-

ryayajnanasaksJkhya.y\ The mind is full of passion, hatred

and delusion, confused, sluggish, agitated, not peaceful, not

concentrated, not developed, not liberated
12

. The mind has

9
Cf. Uv 31 .8 spandanam capalam cittam duraksyam durnivaranam

rjum karoti medhavT.
10

Cf. PrMoSu SA.2,3,4 udJrnaviparinatena cittena matrgramena
sardham [or matrgramam, or matrgramasyantike] ... ; SHT (VI) 1398 R5
(avadr)r[n]aviparinatena cittena ya s[tr]T///.

u
This list was studied by Lambert Schmithausen, "Beitrage zur

Schulzugehorigkeit und Textgeschichte kanonischer und postkanoni-

scher buddhistischer Materialien", Zur Schulzugehorigkeit von Werken
der Hmayana-Literatur, Part 2 (Symposien zur Buddhismusforschung,
lll,2), ed. Heinz Bechert, Gottingen 1987 (AAWG Nr.154), pp. 318 ff.

12
Cf. CPS E.20(p. 433; see also DA(U.H.) MS.18 R5-7) (parasatt-

vanam parapudgalanam vitarkitarp vicaritam manasa manasam ya-

thabhutam prajanati / saragam) cittam saragam cittam iti yathabhutam
prajanati / vigataragam cittam vi[ga](taragam iti yathabhutam prajanati

I sadvesam vigatadvesam samoham vigatamoham samksiptam) viksip-

[tjarn Imam pragrhitam uddhatam anuddhatam avyupasantam vyupa-
santa(m samahitam asamahitam abhavitam bhavitam avimuktam cittam

avimuktam cittam iti yathabhutam prajanati / vimuktarp cittam vimuktam
cittam iti ya)[tha]bhutam prajjanati],
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to be concentrated 13
, tamed14

, controlled 15
and protec-

ted
,

in order to be liberated
17

from these bad character-
istics. With reference to positive attributes we quite often find
cetas instead of citta, mainly in verses metri causa™.

Cf. Dhsk 26 V8 (cf. R6) sa tac cittam viksipyantam visarantam
vidhavantam (tasminn evopa)samharati; AvDh 6.4 cittam samadadhati

Cf. Dhsk 26 R4 maittre cetahsamadhau tarn cittam damayitva
karayitvasvedayitvaparisvedayitv* rju krtva mrdu karmmanryam ariia-vam asravarn vidheyam; Vibhasa(Eno) R2 taya asu[bh](aya d)ttam
damayati stksayati mrdukaroti [ka]rma[nya]m; Uv 31. 8A (ye cittam da-
mayisyanti); Uv 33.57 arupinam sada cittam asaram anidarsanam
damayitva.

15
Cf. Hoernle, MR 10 R1-6(6k) avakrsya kayam avakrsya cittam

vyavalokayed [or kulany upasarnkramata, or ° kramati\.

^ Cf. Uv 31.55-60 cittam raksata ma pramadyata.
The verb vimuc commonly occurs when the liberation from bad

characteristics is described: cf. Daso V.9(1d),(5d) (see also DA(U H )MS.56 Rd) (avimuktam cittam vimucyate) 'samahitam ca cittam
samadhTyate- CPS 14.12s

; 17.14; 26.21; NidSa 19.10 ayusmata Ajha-
takaundinyasyanupadayasravebhyas [or Yasasya ca ku(marasya° ) or
tasy(a bhiksusahasrasya° )

t
or ayusmatah Sandhakatya(ya)nasVa

a\'

ctttarp vimuktam [or "am]; SHT (V) 1125V2 //Mam bhavati vimuktam™<mOmohac cittam vimuktam///; 3 ///(m)[oJhac cittam viraktam vimuk-

STw 4(P -
434)(^) (reconstructed according to Abhidh-k-vy

t*>4) (tasyaivam Janata evam pasyatah kamasravac cittam vimucyate I
bhavasravad avidyasravac cittam vimucyate); cf. SHT (111)874 Az ///d
avidyasravac cittam vimuc[ya](te); (V) 1153 R4 ///bhavasravad avid-
V^ravac cittam vimucyate; SA(VP) 10.R8.11 bhavasravad avidyasravac
cittam vimucyate; - CPS 15.19° avasistanam pamcakanam bhiksunam
anupadayasravebhyas cittani vimuktani; MPS 8.6;' 21.3 prajhaparibhavi-

TrTnJy
samyaa eva vim(u)cyate ragadvesamohebhyah; SA(VP)

nai, -
,1 ° BVarp Pa*yatah srutavata aryasravakasya saptanam bodhi-

AhS^uf3™"^ bhavananvayat kamasravac cittam vimucyate-
At>h,dh-k-bh(Pa) [457] (quotation from Jhanaprasthana) anagatam '

cinam utpadyamanam vimucyate asaiksam avaranebhya.

har \
C Ps1 2. 1

2

Q
,
1

3

Q
viparyasapagatena cetasa bahulam vya-narsam; VimAv 3 ///(suprasannena) cetasa vs.; cf. SHT (IV) 49 q3 V5Wh supprasann(e)na ceta[s]a/// vs.; Uv 12.18 sa vai vitarkopasamena
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Cetas is found as a quasi-synonym or in close connec-

tion with citta in the following contexts: 1
.
in the phrase cetasa

cittam (a)jna, 'to know in one's mind the thought (of other

beings)'
19

;
this phrase corresponds to Pali cetasa cetopanvi-

takkam annaya, 'having known in one's mind the ways of

thought (of other beings)' (cf. Vinaya I 5, 27 ff.). In Sanskrit

we have cetasi cetahpahvitarka udapadi, 'in (his) mind the

consideration arose'* . 2. In KaVa 117.1,5,7 both terms

appear side by side: (tena maya) [or (tena)] unmadavata

cetasa viparitacittena, 'by me [or him], whose mind was

confused and whose mental faculties were impaired', 3. In

Dhsk(M) 27 R2 upeksa, 'equanimity', is defined in the

following manner: cittasamata cittaprasannata cetaso'nabho-

(qata)lll 'equanimity, tranquillity of the mind, indifference of

the mind'. In Abhidh-k-bh(P) 55.18 the compound cit-

tanabhogata2 ' is used in a similar definition. 4. In relation to

ekagra 'one-pointed, concentrated', ekagrata, 'concentration',

and ekotlbhava, 'concentration' we find three synonyms, i.e.

citta
22

, cetas and manas2*.

ceta(s)a sprseta sambodhisukham; 15.2 sthitena kayena tathai(va)

cetasa; 30.13 dharmaprW(h) sukham sete viprasannena cetasa; SHT

(III) 837 d R1 [d](ra)stavyo rogatan kayo nityodvigne(na ce)[ta]sa vs.;

(V) 1365 A5 ///[ntim] praptena cetafsa] vs.

19
Cf. CPS 21 .6

Q
;
25a.2 ('new testimony', MS.228.8); SroVims(R)

775 V3- CPS 241.4,8,14,18; q.8,20 (quoted according to DA(U.H.)_

MS 38)
: 27C.18 (see also DA(U.H.) MS.50 R5); e.9

Q
;
MPS 7.4; DA(U.H.)

MS.87 V6 (cf. n. V6); SHT (III) 835 R3.
20 Cf MAV 9b.1 (cf. p. 198); GanSu 6; NidSa 3.1; 4.1; 5.(= NagSu

I
)2- SroVims(R) 775 V2; SHT (VI, supplement) 533 leaf 106 R4,7

ekkkino rahogatasya [or rahasi gatasya] cetasi cetahpanvitarka [or

° tarkka] udapadi. .,
21

Cf. Abhidh-k-bh(P) 55.18 upeksa cittasamata cittanabhogata.

22 Cf SWTF s vv ekagracitta and cittaikagrata 'auf ein Ziel (gerich-

tete) Konzentration des Geistes' at AvDh 38.3 cittanantaryam va cittai-

kagratam va samadhinimittam va ... samyakprayogam vasy(a) manasi-

kurvatah. .. ,,-
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Cetas is used as a technical term in the formula de-

scribing the attainment of the second absorption
24

: 'By allay-

ing discursive and initial thought, by subjectively appeasing

the mind, with the mind fixed on one point (cetasa ekotT-

bhavad), he enters and abides in the second absorption which

is devoid of initial and discursive thought, is born of concen-

tration, and is rapturous and joyful.' 5. citta usually occurs with

the verb vimuc, 'to liberate', and its past participle vimukta,

'liberated'
25

. In the 'development of the mindfulness of in-

breathing and out-breathing' (anapanasmrtibhavana) 'the state

of liberation of the mind' (cittavimocanata)
26

is one of the

attainments. On the other hand we find as the last of the ten

'powers' (baia) of a Buddha the realisation of cetovimuktF

,

'liberation of mind', which is always associated with prajhavi-

mukti, 'liberation by wisdom'28
. Both states effect the realisa-

tion of arhatship.

23
Cf. s.vv. ekagramana, ekagramanas.

24
Cf. Sang IV.4(2); Dhsk 14 R3 vitarkkavicaranam vyupasamad

adhyatmasamprasadac cetasa ekotlbhavad avitarkkam avicaram sama-
dhijam pntisukham dvitTyam dhyanam upasampadya; cf. SHT (I) 613
(= NBrSK p. 1139) R5 (reconstructed by Pischel) (vitarkkavicara)nam

vyupasamad adhyatmasamprasadac cetasa ekotlbhavad avi(tar-

kkam)///; (IV) 165 Fragm.15 V7 (cf. n. 2) ///(adhya)tmasamprasadac
cetasa///; (VII) 1763 b V1 (cf. n. 9,10) ///(vyupasa)[m](a)d addhy-
atmasamprasada[ce](tasa) (sic)///.

25
Cf. above n. 17.

26
Cf. YL 118 R4 tatah puskirinfjvalati / cittavimocanatayam; 125

R6 ///(cittavimocanatayam l)///and YL, p. 67.
27

Cf. SHT (IV) 623 BI.29 V1 ///(vi)ragac cet[o]v[i]mukty (sic) avidya-
viragat praj(n)[a]vimuktr, DbSQ(1) (BBS) 223(2x) (see also CT 367:
MS.484a R5); SHT (V) 1103 R6 anasravam cetovimuktim prajnavimuk-
tim drsta e(va dha)rme svayam abhijnaya saksTkrtvopasampadya; cf.

(VI) 1226 Fragm.14 Vf ///am cetovimuktim prajhavimuktim///; — Sro-
Virps(R) 781 V2 (cf. p. 782,' n. 3); Hoernle, MR 4 V5.8 na casya cetovi-

muktim prajhavimuktim paryadadati [or [pa](rya)haramti\.

Cf. BHSD s.v. cetovimukti.
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Cetas as a synonym of manas occurs in the triad kaya,

'body', vacas, 'speech'
29

, and cetas, 'mind'
30

,
in verses

only. The same concepts {kaya, vaca, cetasf1 are found in

Pali texts, and also only in verses. With reference to the three

instruments of action the most common triad is kaya, vac,

manas32
, whereas Pali texts have kaya, vaca, citta

33
. In

SHT no evidence for citta instead of manas is found in this

context. The three 'actions' (samskara) are kayasamskara,
'bodily action', vaksamskara, 'vocal action', and manahsams-
kara, 'mental action'

34
. However, in YL we find (as in Pali

35
)

the synonym cittasamskara36 .

The compounds cetahkhila, 'mental barrenness', cetovi-

nibandha, 'mental bondages', cetahparyaya, 'the way of

thought, manner of mind' and cetahsamadhi, 'mental concen-
tration', always have cetas as the first member of the com-
pound.

ness
^There are five kinds of cetahkhila, 'mental barren-

which impede any activity of the mind. These are

29
m.c. for vac. Cf. SWTF s.v. kaya, 2 c a.

30
Cf. Uv 7.6 kayena kusaiam krtva vacasa cetasapi ca; 15.2 sthite-

na kayena tathai(va) cetasa.
31

Cf. Samyuttanikaya I 93, 102; Anguttaranikaya I 63, 155; III 354;

Thengatha p. 125, vs. 15; Suttanipata 232.
32

Cf. PrMoSu final w. 8,9; Uv 7.11,12; 32.28; 33.16; DevEp 8,12;

Dhsk 3 R6,9; 4 V1 ; 5 V7; 7 R1 ; 8 V8; 14 V3,6.
33

Cf. Samyuttanikaya II 231, 271; Anguttaranikaya II 125; ill 95 ff.

arakkhitena kayena arakkhitena [or arakkhitaya] vacaya arakkhitena

cittena.
34

Cf. SWTF s.v. kayasamskara.
35

Cf. BW s.v. sankhara, 2.
36

Cf. SHT (I) 687a Bl.10[9] (YL p. 64) V5,6 prasrambhati cittasams-

kara[m] (asva)sisyamrti [or prasva(sisyamiti)] siksati. Cf. also Schmit-
hausen, op.cit. (n. 11), p. 356.
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according to the Dasottarasutra and Sahgilisutra doubt about
the teacher (sastari), doubt about the doctrine {dharme),
doubt about the training (siksayam)38

, doubt about the in-
struction (anusasani) and being angry with fellow-students
((kupi)ta(h) sabrahmacarisu). In the Pali tradition this list is

slightly different
39

. It comprises doubts about the teacher,
doctrine, Order [samghe), training and being angry with fel-

low-students.

Another factor which impedes the right effort of the
mind (citta) are the five cetovinibandhah, 'mental bonds'40

,

which are related to attachment to the body, attachment to
sense-pleasures, attachment to the association with laymen
and ascetics, to not listening to the teaching and to the defi-
ciency of striving after having reached a minor attainment.
The last three of these five 'mental bonds' differ from those
known to the Pali tradition, where attachment to material
shapes, a life given to eating and sleeping and the Brahma-
faring with the aspiration after some class of gods are listed
among the cetaso vinibandha4

\

The concepts treated so far are defilements by which

Cf. Daso V.5 (see also SHT (III) 863 V2 ff.); Sang V.7 (cf. n. 45}
(panca cetahkhiiah ... iha ... bhiksuh sa)[sjt(a)[r](i) [k](am)[k]s(a)[t](i) ...

///evam dharme siksayam anusasa[ny](am)/// ... ///ta sabrahmacari[su]
(cf. Pali DTghanikaya III 237f. satthari kahkhaii ... dhamme ... samghe

sikkhaya ... sabrahmacarTsu kupito hoti).
38

According to the commentary on Sang V.7 siksa means the rules
of the Pratimoksasutra.

39
Cf. BW s.v. ceto-khila. In Pali the third concept is samghe and

anusasani is missing.
40

Cf. Sang V.8(1a-5c).
41

Cf. BW s.v.
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citta becomes the origin of bondage and misery. By training

and development of citta, however, it is the means of realising

full enlightenment and liberation.

Cetahparyayajnana, 'the knowledge of the way of

thought (of other beings)'
42

, constitutes the third of the six

'superknowledges' (abhijha)
43 which are acquired by remain-

ing constantly engaged in the methodical meditation on the

factors relating to enlightenment. By cetahparyayajnana one
gains insight into the nature and state of the mind {citta) of

other people44
. In this context cetas is used for the designa-

tion of the third 'superknowledge' cetahparyayajnana, whereas
in the explanation of this 'superknowledge' the mind of other

people is named citta. As for the concentration aiming at the

'superknowledges', in each case the opening phrase 'he di-

rects his mind (citta) towards the superknowledge'45
is em-

ployed.

In the Dasottarasutra six kinds of cetahsamadhi, 'men-

42
Cf. Sang VI. 19 (see also DA(U.H.) MS. 144 R4) sad abhijhah /

rddhivisaya (div)[y](am) srotram cetahparyayah purvenivasa(s) cyuty-

(u)pa(pada asravaksajyah; cf. SHT (VII) 1689 e V4 divyam (srotram)

[cetaparyajya (sic) purv[e]n[i]va[s](as cyu)[ty](u)[pa]///. Cf. the description

of cetahparyayajnana, 'the knowledge of the way of thought (of other

beings)': CPS E.21
G
ratryah pascime yame cetahparyayajhanam praty-

anubhavati; and cetahparyayajhana-saksikr[i]ya, 'the realisation of the

knowledge of the way of thought (of other beings)': CPS E.19 (see also

DA(U.H.) MS.18 R4; cf. n. R4) pascime yame cetahparya-

yajhanasaksikr[i]yayam abhijhayam cittam a[bhi](nirnamayati). The Pali

term is cetopariyahana; cf. BW s.v. 'In Geistesdurchdringung (in der

Druchdringung des Geistes der Anderen) bestehendes Wissen'.
43

Cf. SWTF, BHSD s.v,
44

Cf. CPS E. 19-20 (p. 434).
45

Cf. CPS E.2,6,10 (see also DA(U.H.) MS.18 V3), 13,19 (see also

DA(U.H.) MS.18 R4),23; DA(U.H.) MS.75 V1; SHT (IV) 165 Fragm.15
R5 abhijhayam [or vidyayam] cittam abhinirnamayati.
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tal concentration'
46

,
are taught. They are conducive to 'es-

cape (from the world)' (nihsarana) and must be cultivated,
developed and much practised47 in order to prevent such
defilements as malevolence etc. from corrupting the mind
(citta). These 'mental concentrations' are the 'friendly' (maitra)
mental concentration in order to overcome 'malevolence'
(vyapada), the 'compassionate' one (karuna) in order to over-
come 'injuring' (vihimsa), the 'sympathetic and joyful' one
(mudita) in order to overcome 'dislike' (arati), the 'equanim-
ous' one (sopeksa) in order to overcome 'desire and malevo-
lence' (kamaragavyapadau), and the 'mental concentration
beyond (any ideation of) characteristics (or mental images)'
(animitta)

48
in order to overcome 'consciousness which is

directed towards appearance' (nimittanusari vijhanam).

With reference to 'the mastery of mind' (cetovasitva)
that is reached by arhats, cetas has to be considered as the

Cf. Daso Vl.7(1-3)a,(4)a (see also SHT (VII) 1682 V2),(5)a; Sang
VI. 16 (mai)tr(o) [or karuno, or mudito, or (sope)kso, or (animitto)] me
cetahsamadhir asevito; Daso Vl.7(1,2)c,(3)c (see also SHT (Vll) 1682
V2),(4,5)c nihsaranam ... yaduta maitras [or (karunas), or muditah, or
sopeksas, or (animittas)} cetahsamadhih; Dhsk26 V1,3 maittn cetah-
samadhir, 4 (cf. n. 393) maittn khalu bhave(c cetahsamadhir dvivi-

'

dhah); 26 V8; R6,8 parrttam maittram [or apramanam maittn, or a
maittrarp] cetahsamadhih samapanna itr, R3.9 sarwa /me dharmah
parrttam maittram [or apramanam maittrr) cetahsamadhir iti vaktavyah
[or ° a}; - MPS 14.5,6,17,18 (see also SHT (I) 618 a V3) animittam
cetahsamadhim kayena saksikrtvopasampadya; Dhsk 26 V4.10; R2,3;
Dhsk(M) 27 V2 parfttam [or apramanam] maittram [or karunam] cetah-
samadhim samapadyate [or samapanna iti\.

47
Skt. asevito bhavito bahulfkrto.
Cf. Lambert Schmithausen, "On Some Aspects of Descriptions or

Theories of 'Liberating Insight' and 'Enlightenment' in Early Buddhism",
Studien zum Jainismus. und Buddhismus. Gedenkschrift fur Ludwig
Alsdorf, ed. Klaus Bruhn and Albrecht Wezler, Wiesbaden 1981 (Alt-
und Neu-lndische Studien 23), pp. 235 ff.
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centre of meditation practices and of the resulting

supernormal forces. According to a quotation from the Jhana-
prasthana the arhat is able to prolong or to cast off his vital

energies (ayuhsamskara) by means of his 'mastery of

mind'
49

. According to the Abhidharmavatarasastra50 'shame1

(hrf) is characterized by cittavasita, 'mastery of mind', which
prevents the 'discharge' of greed.

Although in the references evaluated here the terms
citta and cetas have been close to one another or even syn-

onymous, cetas seems to be used in a more technical sense.

The three concepts citta, 'mind', manas, 'intellect', and
vijnana, 'conciousness', are regarded as quasi-synonyms in

the material treated in the SWTF and are not differentiated
51

.

49
Cf. Abhidh-k-bh(Pa) [50] (Jhanaprasthana) katham ayuhsamska-

ran sthapayati / arhan bhiksuh rddhimams cetovasitvam praptah ...

prantakotikam caturtham dhyanam samapadyate. Cf. Lambert Schmit-

hausen, Der Nirvana-Abschnitt in der ViniscayasamgrahanT der Yoga-
carabhumih. Wien 1969 (Veroffentlichungen der Kommission fur Spra-

chen und Kulturen Slid- und Ostasiens. 8), pp. 86 f.

50
Cf. Abhidh-avat(K) II 386 b4 trsnanisyannavirodhiki (read "nisyan-

da") ... cittavasita hr[i] (read hri).
61

Cf. AvDh 36; 47 yat tad ... cittam ma(no vijhanam); CPS 26.14
(yusmakam) ... cittam evam J mana idam / vijhanam idam; cf. NidSa
7.3,7,8 yat punar idam ucyate cittam iti va mana iti va vijhanam iti va:

PancaV 1 V5(2x) (cittam katarat ci)[tta]m mano vijhanam; Dhsk 5 R8; 6
V2; 8 V4 yat tad gandharvvasya caramam cittam mano vijhanam acitam
... [or vistarena ...]; 26 V1; R8 (2x) tathasamapannasya yac cittam mano
vijhanam idam ucyate maittnsahagata(m) [or apramanam maittn-

sahabhuvam] [ci](ttam); 2 (cf. n. 408) tatha samapannasya yac cittam

mano vijhanam idam ucyate panttam maittnsahabhuvam (/) citte ya
cetana vistarenayavad. Cf. the differentiating meaning in Lambert
Schmithausen, Alayavijhana. On the Origin and the Early Development
of a Central Concept of Yogacara Philosophy. Pt.l.ll, Tokyo 1987 (Stu-

dia Philologica Monograph Series IV), ! 122 ff. Cf. Abhidh-k-bh(P) II 34
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Concerning these three terms Dhsk 5 R852
has to be mention-

ed where vijnana is defined in the context of the pra-
trtyasamutpada:

tat katarad vijnanam
( /> aha < /> yat tad gandharvva-

sya caramam cittam mano vijhanam acitam upacitam
pratisthitam a[pra]ha(tam aparijha)tam anirodhitam
asantikrtam yasya vijhanasya samanantaram matuh
kuksau kalalam atmabhavam abhisammurcchatP

' What is vijnana?' 'That which is accumulated piled
up /fixed, not cut to pieces, (not recognised), not
suppressed, not allayed as the gandharva's last (state
of) mind, intellect, consciousness (thought-faculty)
(and) with which vijnana (thought-faculty) immediately
connected, the kalala coagulates in the mother's womb
to a self (proper nature).'

According to this quotation from the Dharmaskandha which
is noteworthy in relation to our knowledge about ideas of
reoirth, citta, manas and vijnana are not only quasi-synonyms
but also seem to be the substratum for future existence55

'

From the context in Dhsk one can see56
that vijnana can be

identified with gandharva. The importance of citta, 'thinking

L

cittam mano 'tha vijhanam ekartham.

53
Cf. also Dhsk 6 V2; R2; 8 V4'.

empnrl^
manus^ reads kalalatmabhavo 'bhisammurcchati; for theemendation see Dhsk 7 V7.

quoted
V
^
bS d€

?
Vin

^
fr° m

,

the r° 0t C/ 10 heaP UP' Pile UP' ™ ° ^n
cinotwZ

^ogical explanation of citta. Cf. Abhidh-k-bh(P) 61.23S n
alSe6 alS° Schmitha"sen, Alayavijhana, op.cit. (n. 51), I

of the ]dt o/%
enCe SeemS

/l?
be an imp° rtant steP in the development

51) m 302ff ntiT^' SchmithaUSen
'
^w^ana, op.cit. (n.

56
Cf. Dhsk 6 V1 -8.'

139



Buddhist Studies Review 17, 2 (2000)
Dietz - Citta and Related Concepts

thought', in the intermediate state becomes evident when
referring to two quotations from the Prajhapti(sastra)

57 found
in the Abhidharmakosabhasya and AbhidharmadTpa, accord-

ing to which the future existence is determined by the last

thoughts occurring in the past existence.

One doctrine of the Sarvastivadins is that there are five

categories {vastu) into which all constituent factors {dharma)
can be classified, i.e. 'matter' {rupa), 'mind' {citta), 'mental

factors' {caitasika dharmah), 'conditioned factors dissociated

from the mind' {cittaviprayuktah samskarah) and 'the uncondi-

tioned' {asamskrta). These categories are treated in detail in

the Pancavastuka58
, the fragments of which were edited by

Junkichi Imanishi together with the remains of its commentary.
In this Abhidharma work59

citta is defined as '(state of) mind'

{citta), 'intellect' {manas) and 'consciousness (thought-faculty)'

{vijhana) and as the six kinds of 'sense-perceptions' {vijnana-

kaya).

Concentration of the mind pertains to three kinds of

contemplative practices, viz. to the 'development of the mind-
fulness of in-breathing and out-breathing' {anapanasmrtibha-
vana)60

, to the four 'constituents of magical power' (rddhi-

pada) and to the four 'applications of mindfulness' (smrtyupa-

sthana). In the 'development of the mindfulness of in-breath-

57
Cf. Abhidh-d(Pa) [5]; Abhidh-k-bh(Pa) [42],[175] gandharvasya ...

dvayos cittayor anyatarat [or anyataranyataracittam, or anyataranyatarac
cittam] sammukhlbhutam bhavaty anunayasahagatarn va pratighasaha-

gatam va. Cf. also the Sutra-quotation in Abhidh-k-bh(Pa) [43] citte-

nayam loko niyata iti.

5B Cf . PancaV 1 V1 ; 2 V3 pahca dharmah [or ° a] ruparp cittam

caitasika dharm(as ci)[t]taviprayuktah samskarah asamskrtah ca.
59 PancaV 1 V5 (cittam katarat ci)[tta]m mano vijhanam / tat punah

katara{t) / [sad] (v)ijha[n](aka)yah.
60

Cf. YL pp. 63-84.
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ing and out-breathing' one practises to breathe in and breathe
out 'in experiencing the activities of mind and body' {citta-
kayasamskarapratisamvedin), 'in tranquillising the activity of
mind' {prasrambhati cittasamskaran), 'in experiencing the
mind' {cittapratisamvedin), 'in rejoicing at the mind' {abhipra-
modayam cittam), 'in concentrating the mind' {samadadhatte
cittam) and 'in liberating the mind' {vimocayam cittam). The
third of the four 'constituents of magical power''{rddhipada) is

ci(tta)samadhiprahanasam[sk]a(rasa)manvagata rddhipada
'the constituent of magical power that is possessed of concen-
tration of mind with activities of striving'

61
. The third of the

four 'applications of mindfulness' (smrtyupasthana) is the
'application of mindfulness with regard to the mind' (citta-
smrtyupasthana). This application of mindfulness is defined as
the six kinds of 'sense-perceptions' {vijnanakaya) in the Sah-
gltiparyaya and Prakarana which agrees with the second
definition of 'mind' in the Pancavastuka*2

.

The last meaning of citta that has to be mentioned here
is 'intention, aim, wish'. In this sense citta usually is connec-
ted with the verb utpadayati and means 'a single deliberate
mental aci, the producing of intent'

63
. In the SHT-fragments

we come across two phrases: 1. ° bodhau cittam utpadayati,
he produces the resolution to (obtain) enlightenment'64

, and

62
Cf. Sang IV.3(3); SHT (V) 1427 V2/3.
Cf. SahgPar IV.1(3) (p. 209) = Prak(lm) p. 8 R6 (cittasmrty-

upa)stha(nam katarat I) sad vijhanakayas (caksurvijhanam vavad
manovijnanam). '

2 ° f- BHSD s.v. cittotpada.

ufat. ?'-,?
HSD SM utPsdayati'

and MPS 31 (= ST.H).81 kaiscic chr(a)-
nakabodhau kaiscit pratyekabodhau kaiscid anuttarasamyaksam-

kr-'uH*
ClttBm u<tP)§ditam;

cf
-
a,so DA(U.H.) MS.90 R3 (cf n R3)

laisj [MS. [ke]) [cjic chravakabo[dhau] citta[m utjpaditam kais (MS. ke)
Wpra(tyekabodhau)///-, SHT (VI) 1342 B6 kaisci[c chr](ava)[ka]bodhauuuany utpaditani.
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cittam utpadayati vacam ca bhasate, 'he produces the inten-

tion and speaks the words'
65

. The resolution or intention may

be 'weak' (mrdu), 'medium' (madhya) or 'strong' {adhi-

matra)
66

. Of the two references to cittotpada, 'the producing

of resolution', in the Central Asian manuscripts one is

found in the explanation of the cittotpadaposatha, 'the Posa-

tha on account of a resolution'
68

. The compound bodhicittot-

pada 'the producing of the resolution to (obtain) enlighten-

ment', occurs only once in the SHT fragments
69

in a list of

ten factors that are 'conducive to rebirth in a state of great

power' {mahasakyasamvartamya).

65 Cf BoL/VoD Vin.Fragm., p. 202 Fragm.14 b1 tena bhiksuna

trskrtva cittam utpadayitavyam vaca bhasitavya; MAV 9a.2 pratimukham

smrtim upasthapya cittam utpadayati vacam ca bhasate; DA(U,H.)

MS.133 R2 (cf. n. R2) ///[n]tum cittam va utpadayitum va(cam va niscar-

ayitum)- Dhsk 17 R5 cittam utpadayati vacam ca bhasate; Abhi-

dh-k-bh(Pa) [50] (quotation from the Jhanaprasthana) cittam utpadayati

vacam ca bhasate. .
66 Cf SHT(Vll) 1704 leaf 195 R4 mrduna cittena madhyenadhima-

trena v[a]; 5 (= Abhidh-k-bh(P) 220.14) yo mrduna cittena madhyenadhi-

matrena va bhi(ksusamvaram samadatte); 6 (= Abhidh-k-bh(P) 220.15)

(yas trividhena ci')[t](t)ena tnn samvaran samadatte; SHT (VII) 1704

leaf 1 95 R3 yadi mrdumadhyadhimatrani cittani karananisyam[t]e.

67 Cf the second reference in SHT (V) 1318 c A6 ///an[e]na k[usa]la-

mulena cittotpadena/// (cf . Avadanasataka I 4,10,166 anena [...] kusala-

mulena cittotpadena deyadharmaparityagena ca).

68 Cf BoLA/oD, Vin.Fragm., p. 202 Fragm.14 b3 ///(cit-

totpadaposatha //
adhisthanaposathah katamah ... (cf. Pos(Hu) 59 V9

(= §61) cittotpadena posadhah 'Die Posadha-Zeremome auf eigenen

BeschluB'; cf. Pos(Hu) p. 347, n. 3: 'cittotpadena posadhah ... ist ver-

mutlich die Mu[lasarvastivada]-Entsprechung zum Terminus der Sa[r-

vastivadin] adhisthana-posatha'; according to Pravar(Ch) n. 186 und

5 3 1 cittotpadaposatha and adhisthana-posatha axe synonyms).
69

Cf. Hoernle, MR 8 Fol.56 V3 dasa dharma mahasakyasamvarta-

nfyah ... ryatrapradanam (read yatra ) bodhicittotpadah tathagata-

birpbakaranam ... .

Dietz — Citta and Related Concepts

The term cetana, in MW s.v. cetana translated as
'consciousness, understanding, sense, intelligence', is clearly

defined in Buddhist texts and as a technical term
70 means

'will, volition, intention'. The concept cetana is not found in the

Vinaya-fragments. In the Sutrapitaka it is found only in those

sutras that contain lists of dogmatic terms, viz. in the Sahgfti-

sutra and in the Dasottarasutra. Cetana meaning 'will, volition,

intention' mainly occurs in Abhidharma works. In SHT we
always find the word in this sense. In Sang VI. 7 six kinds of

cetana are explained that develop from the contact with the

six sense organs71
. In PahcaV 1 V6 ff. cetana is the third of

about thirty 'mental factors (that are) associated with the

mind'
72

. In Dhsk 4 R6 and 25 V10; 26 V1 the immovable
underlying mental conditions of action are defined by a series

of quasi-synonyms that starts with cetana73. In SHT (VII)

1760 that belongs to the Karmaprajnapti, the good, bad74

70
Cf. Encyclopaedia of Buddhism, Ed. G.P. Malalasekera, Colombo

1961 ff., Vol. IV, Fasc. 1, s.v. Cetana; BW s.v. Cetana.
71

Cf. Sang VI.7 sat ce(tanakayah / katame sat j caksuhsamspar-
saja cetana) (ed.: 'BewuBtwerden') (/ srotraghranajihvakayamanahsam-
sparsaja cetana); cf. Frgm.SA(4) p. 11 R1 (ca)ksuhsamsparsaja cetana
srotraghranajihvakayamanah(samsparsaja cetana). Cf. also NidSa
13.4,6 and SHT (VII) 1700 B6.

2 PancaV 1 V6 (caitasi)ka dharmah katame {I) ye dharmas
cittena sam[pra](yuktah. te punah ka)tame (/> vedana samjha ceta[n]a

s(parso manaskaras) ....
73

Cf. Dhsk 4 R6 (cf. n. 37) ya [cejtana cet/tam cetanamitam (ce-

tayi)tatvam cetanagatam cittabhisamskaro manaskarmma ima ucyamte
animjyah samskarah; cf. 15 V10; 26 V1 ya cetana samceta-
nabhisamcetana cetayitam [or cetitam] cetanagatam cittabhisamskaro
[or ° a] manaskarmma ayam ucyate kusalah karmmabhavah [or idam
ucyate maittnsahabhuvam karmma].

Cf. Abhidh-k-bh(Pa) [115] (cites Prajnapti) syad dharmo 'kusalo

kusalahetuka eva j syad aryapudgalah kamavairagyat parihTyamano
yam ... klistam cetanam sammukhlkarotrti.
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and neutral will
75

as well as bodily {kayakarman), mental
(manaskarman) and volitional action (cetanakarman)76

are
treated in detail. In a quotation from the Vibhasa the differ-

ence between the intention of murder77 and the actual deed
is discussed. The fragments SHT (I) 624 and (Vli) 1619 con-

tain remains of the karikas of Vasubandhu's Abhidharmakosa.
In karika II 2478 we come across cetana, 'volition', as second
member in a series of ten mental states present in every
mind. In SHT (V) 1318 c A4, a parallel text to Avadanasataka
30, a story is told how members of a guild develop the inten-

tion
79

to realize enlightenment {pratyekam bodhim saksatkur-

yameti). In YL 137 R480
a spark that has disappeared in the

fire is called an embodiment of the will.

Dietz - Citta and Related Concepts

Turfan-Finds which are evaluated in the 'Sanskrit Dictionary of
the Buddhist Texts from the Turfan Finds and of the Canoni-
cal Literature of the Sarvastivada School', and I also hope to
have shown the significance of this dictionary for the research
on Buddhist Sanskrit texts of the relevant schools.

Regrettably, I can only provide a survey of the different

uses of the terms citta, cetas and cetana, but I hope that I

have been able to give an impression of the great variety of

the materials available in the Sanskrit manuscripts from the

75
Cf. SHT (VII; see also VIII, supplement) 1760 A(= V)2 (akusala

cetana akusala)[v]yakrtalambana; 4 iyam a(vyakr)[t]a (cetana); B(= R)1

(ceta)[na k]u[s](alakusalavyakrtalambana); 3 (iya)[m a]vyakrta cetan[a

k]usala(kusalavyakrtalambana).
76

Cf. SHT (VII; see also VIII, supplement) 1760 B(= R)4,5,6 katarac

cetanakarma (cf. Tib. sems pa'i las) karnapratisamyu(ktam) [or rupa[pra-

ti](samyuktam), or (arupyapratisamyuktam)].
77

Cf . Abhidh-k-vy(Pa) [50] (Vibhasa) trikalaya cetanaya pranatipata-

vadyena sprsyate ghataka iti j ... hanisyami hanmi hatam iti casya
yada bhavatlti.

78 SHT (I) 624 line 13; (VII) 1619 a V4; cf. Abhidh-k-bh(P) II 24
vedana cetana samjna cchandah sparso matih smrtih / manaskaro
'dhimoksas ca samadhih sarvacetasi //

79
Cf'. SHT (V) 1318 c A4 (a)tha [te gojsthika labdhaprasadas ceta-

nann pusnamti.
80

Cf. YL 137 R4 ///[ag]n(i)jvalamtargatam agnitilakam (MS. ° am)

cetanaya adhi[p](atir)u[pa]m (ed., p. 49: 'Verkorperung des Gedan-
kens').
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Abbreviations

[The Pali texts are quoted according to the editions of the Pali

Text Society]

Abhidh-k-bh(P) = Abhidharmakosabhasyam of Vasuban-

dhu. Ed. by P. Pradhan, Rev. 2nd Ed.

with Introduction and Indices by A. Hal-

dar. Patna 1975 (Tibetan Sanskrit Workls

Series. 8).

Abhidh-k-bh(Pa) = Bhikkhu Pasadika, Kanonische Zitate im

Abhidharmakosabhasya des Vasuban-
dhu. Gottingen 1989(SWTF, Beiheft 1).

Abhidh-k-vy(Pa) = Bhikkhu Pasadika, 'Abhidharma-Zitate

aus Abhidharmakosavyakhya, Abhidhar-

madlpa und Arthaviniscayasutra-Niban-

dhana', Untersuchungen zur buddhisti-

schen Literatur. Gottingen 1994 (SWTF,
Beiheft 5), pp. 127-45.

AvDh = Arthavistaradharmaparyaya, in DA(U.H.).

BBS = Ernst Waldschmidt, Bruchstucke buddhistischer

Sutras aus dem zentralasiatischen Sanskritka-

non I. Leipzig 1932 (Kleinere Sanskrit-Texte.

IV); repr. Wiesbaden 1979 (Monographien zur

indischen Archaologie, Kunst und Philosophie

II).

BHSD = Franklin Edgerton, Buddhist Hybrid Sanskrit

Grammar and Dictionary, Vol. 2: Dictionary,

New Haven 1953, Delhi 1998.

BoLA/oD, Vin.Fragm. = G.M. Bongard-Levin, M.L. Voro-

b'eva-Desjatovskaja, 'Fragmenty
'Pratimoksa-sutry' Sarvastivadi-

nov', Pamjatniki indijskoj pis'men-

nosti iz centrai'noj azii. Vypusk 2.

Moscow 1 990 (Bibliotheca Buddhi-
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ca. 34), pp. 185-206.

BW = Nyanatiloka, Buddhistisches Wdrterbuch, ed. Nyanapo-
nika. Konstanz 3

1983.

CPS = Ernst Waldschmidt, Das Catusparisatsutra, Bine
kanonische Lehrschrift uber die Begrundung der
buddhistischen Gemeinde. T.l-lll. Berlin 1952-

1962 (Abhandlungen der Deutschen Akademie
der Wissenschaften zu Berlin, Phil. -hist. K\.,

1952 Nr.2, 1956 Nr.1, 1960 Nr.1).

Daso = Kusum Mittal, Dogmatische Begriffsreihen im
alteren Buddhismus, I: Fragmente des Dasotta-

rasOtra aus zentralasiatischen Sanskrit-Hand-

scshriften [l-VIII] and Dieter Schlingloff, Dogma-
tische Begriffsreihen im alteren Buddhismus, la:

Dasottarasutra IX-X, Berlin 1957, 1962 (STT IV

und IVa).

DA(U.H.) = Jens-Uwe Hartmann, Untersuchungen zum
DTrghagama der Sarvastivadins. Gottingen
(STT). (Habilitationsschrift; in Vorbereitung).

DbSQ(1) = Dasabalasutra, in BBS, pp. 207-25.

DevEp = Ernst Waldschmidt, 'Reste von Devadatta-Epi-
soden', ZDMG 113 (1964), pp. 552-58.

Dhsk = Siglinde Dietz, Fragmente des Dharmaskandha.
Ein Abhidharma-Text in Sanskrit aus Gilgit.

Gottingen 1984 (Abhandlungen der Akademie
der Wissenschaften in Gottingen. 142).

Dhsk(M) = Kazunobu Matsuda, Newly Identified Sanskrit

Fragments of the Dharmaskandha in the Gilgit

Manuscripts. With an Appendix By H. Sakurabe.
Kyoto 1986.

Frgm.SA(4) = Fumio Enomoto, 'Sanskrit Fragments
from the Samyuktagama Discovered in

Bamiyan and Eastern Turkestan', Sans-
krit-Texte aus dem buddhistischen Ka-
non: Neuentdeckungen und Neueditio-
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GanSu =

Hoernle, MR

KaVa =

MPS =

MW =

NAWG =

NidSa =

PahcaV =

Prak(lm) =

PrMoSO =

nen, Bearbeitet von Fumio Enomoto et

al., Gottingen 1989 (SWTF. Beiheft 2),

pp'. 7-16.
'

Fragment des GandhasGtra, in: Ernst Wald-

schmidt, 'Drei Fragmente buddhistischer Sutras

aus den Turfanhandschriften', NAWG 1968, pp.

16-23.

A.F.R. Hoernle, Manuscript Remains of

Buddhist Literature. Oxford 1916, Delhi

1988.

Herbert Hartel, Karmavacana, Formulare fur den

Gebrauch im buddhistischen Gemeindeleben

aus ostturkistanischen Sanskrit-Handsschriften.

Berlin 1956 (STT, III).

Ernst Waldschmidt, Das Mahaparinirvanasutra,

Text in Sanskrit und Tibetisch ... auf Grund von

Turfan-Handschriften hrsg. und bearbeitet. Teil

Mil. Berlin 1950-51 (Abhandlungen der Deut-

schen Akademie der Wissenschaften zu Berlin,

1949, Nr.1, 1950 Nr.2 und 3).

Monier Monier-Williams, Sanskrit-English Dic-

tionary, Repr. Oxford 1964, Delhi 1992 (from

First Edition 1899).

Nachrichten der Akademie der Wissenschaften

in Gottingen. I. Phil. -Hist. Kl.

Chandrabhal Tripathi, Funfundzwanzig Sutras

des Nidanasamyukta, Berlin 1962 (STT, VIII).

Pahcavastuka, in: Junkichi Imanishi, 'Das Pah-
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