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The First Ten Items of the Dasottarasiitra
As cited in Samathadeva’s Abhidharmakosa-upayika-tika

Peter Skilling (Nandapuri)

The moon has set

Intellect’s retinue

Luminous, awesome

Has cﬁss{patec{

Dissolved dégp

Within the mind-store
Em])owering us in new ways.
Recollection and inspiration -
O Seishi, guide us as we try
To solve the mysteries

Of words and letters

Of the mufti}oficities

Of meanings and manuscripts.

Abstract:

The paper presents the Tibetan text of the first group of ten items of the Dasottarasiitra as
transmitted in Tibetan translation in Samathadeva’s Abhidharmakosopayikatika along with an
English translation. Comparison with the Sanskrit manuscript version from Central Asia
shows that the Tibetan and Sanskrit agree closely and should represent a (Mila-)Sarvastivada
version.

Keywords:
Buddhist Literature. Buddhist Sutras. Dasottarasttra. (Mila-)Sarvastivada tradition.
Samathadeva, Abhidharmakosopayikatika.

The Dasottara is one of the grand siitras of the Collection of Long Discourses—the
Dighanikdaya, Dirghdgama, and the several translated versions. Together with the
Samgitisutta, it is one of two comprehensive doctrinal or dogmatic compilations of the Pali
collection. Various aspects of the Dasottara have been studied by a distinguished line of
savants, from J.W. de Jong (1966) to Jens-Uwe Hartmann (1992, etc.) to Seishi Karashima
(2014)." The Pali, Sanskrit, and Chinese Dirghdgama versions have been translated into
various languages. The Pali version has received the most attention, and has been translated

LW, de Jong, “The DaSottarasiitra”, in Buddhist Studies by J.W. de Jong, edited by Gregory Schopen,

Berkeley: Asian Humanities Press, 1979, 251-273. First published in 1966, Kyoto; Karashima Seishi, ‘The
Sarvastivadins’ “Encroachment” into the Chinese Translation of the Dasottara-siitra in the Dirgha-agama of the
Dharmaguptakas’, in Dhammadinna, ed., Research on the Dirgha-agama, Taipei: Dharma Drum Publishing
Corporation, 2014, 197-235.

BPPB vol. XV. Santamatih: 365-372
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into (at least) English, German, French, Thai, Hindi, Nepali, Modern Chinese, Korean, and
Japanese.” Seishi Karashima translated the Pali version into Japanese as part of his translation
of the Digkanikaya.’

There appear to be two versions of the setting and circumstances of the Dasottara.
According to the Pali and some other versions, it was delivered by Sariputra to his fellow
monks, but according to a fragment preserved in the Schayen collection, it was spoken by the
Buddha himself.* According to the mise-en-scéne (nidana) of the Pali Dasuttara and the
Chinese Dirghdagama versions, the Dasottara was spoken at Campa, capital of Anga, one of
the ancient Indian polities located in the Ganga river valley between Magadha and Bengal;
specifically, the siitra was spoken on the bank of the Gaggara lotus pond to five hundred
monks (according to the Pali, but in the Chinese Dirghdgama to 1250 monks). The versions
preserved by the Scheyen manuscript and by An Shigao’s Chinese translation, and perhaps
the Central Asian and Gilgit Dirghagamas, report that the Dasottara was set in Sravasti.’
Table A lists versions and translations of the Dasottara at present extant.’

Table A. Extant versions of the Dasottarasiitra

I. Indic language

I.1. Pali
The Pali version is 34th and last sutta of the Dighanikaya as a whole and 11th and last of
the 11 suttas of the 3rd and last section, the Pathika-vagga.

1.2. Sanskrit

[.2.1. Numerous fragments of the Dasottarasiitra inscribed in Sanskrit on paper
manuscripts were collected by the German Turfan expeditions from the northern Silk
Road.” This Central Asian version is the first sttra of the Dirghdgama and of the opening
‘Chapter with Six Sutras’ (Satsutrakanipata).

[.2.2. Sanskrit from Gilgit/Bamiyan

1.2.2.1. In Dirghdgama in ‘Private Collection’

1.2.2.2. Scheyen MS 2383/3

This list is assuredly incomplete.

Karashima Seishi “FlE#FiE. T TRIEGR) OWGEOMA—F G2z ho e LT—s [Cho
Agon-gyé no gengo no kenkyii. Onshago bunseki o chiishin to shite] % 5% : V-] H bRtk (4 Study of the
Underlying Language of the Chinese Dirghdgama—Focusing on an Analysis of the Transliterations, Tokyo:
Hirakawa Shuppansha), 1994.

Hartmann, ‘“Which Dasottara?’, 245-246.

See Hartmann’s notes on the location, “Which Dasottarastitra?’, especially pp. 245 and 251. It is important
to note that the location is not preserved in the Central Asian manuscript. Hartmann remarks that when he was
editing the Central Asian manuscript Kusum Mittal ‘had left a gap where the name of the place was expected
(1957, p. 53. E. a) but later Chandrabhal Tripathi reconstructed Campa and Garga following the Pali text and
based on a Sanskrit passage in the Karmavastu in the Gilgit manuscript of the Milasarvastivadin Vinaya
(Tripathi, ‘Die Einleitung des Dasottarasiitra, Revidierter Text’: 356-357).

This list is based on Karashima, ‘Sarvastivadin’ “Encroachment”’, 200-201 and Hartmann, ‘Which
Dasottara?’, 244, supplemented by email communications from J.-U. Hartmann (autumn 2022).

These were edited as SHT 4 and 4a by Kusum Mittal and Dieter Schlingloff in 1957 and 1962 respectively.
For an inventory of fragments, many of which presumably belonged originally to Satsitrakanipata collections,
see Mittal, Tables, pp. 15-26, bearing in mind that more have been identified since. The fragments were
recovered primarily from Sorcuq, Kizil, and Séngim. For further fragments preserved in Paris, London, Berlin,
and Kyoto, see Karashima, ‘The Sarvastivadins’ “Encroachment™’, 201 and n. 6.
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This is a fragment, consisting of the greater part of a damaged birch-bark folio. It is written in
Sanskrit in the script usually designated Gilgit/Bamiyan Type II. Remains of several more
fragmentary folios may be from the same text. For this study I rely on the transcription and
detailed analysis in Hartmann, ‘Which Dasottarasiitra?”’

I1. Chinese translations
I1.1. Shishang jing (1 L #%): no. 10 in Dirghagama (& B & #& Chang ahan jing) of
Dharmaguptaka school (T 1 at T 1 52¢17-57b24)
11.2. Chang Ahan Shibaofa jing (£ Bl & 1#%5#%) translated by An Shigao (15 (T 13
at T1233b23-241c19).

I1I. Tibetan translation
III.1. Excerpt of first decade in the Abhidharmakosa Upayika-tikda (Nye bar mkho ba’i "grel

bzhad) compiled by Samathadeva (Otani Tanjur Cat. no. 5595; Otani repr. Vol. 118,

mgnon pa’i bstan bcos, thu, 70b1-7),

The Dirghagama was not translated into Tibetan. Nor, indeed, were any other of the
Agamas, and the single most important source for primary Agama studies in Tibetan remains
named Zhi gnas lha, *Samathadeva. No other works by this author are known and nothing is
known about him. According to the colophon, he compiled it from memory, and, whatever
the case, he displays a marvellous erudition. His work follows the order of Vasubandhu’s
Kosabhasya: whenever the Kosakara cites or refers to a canonical source, Samathadeva
supplies the relevant text, either as a full citation or as an excerpt. In some cases, he gives the
title and the source—the location in the Agama collections using the uddanas as scaffolding
of reference. Modern scholarship has concluded that Samathadeva’s primary source was a
collection of the Miilasarvastivadins.

Following Vasubandhu’s text, Samathadeva gives several references to the Dirghdagama.
In one of them, he quotes the first section of the Dasottara in full. This quotation, which
presents ten items, is not well known (it is not referred to in any of the earlier literature on the
Long Collection); the purpose of this article is to present the text with an English translation.
I offer this as a small supplement to Seishi Karashima’s work, in homage to his profound and
breath-taking scholarship.

Title

The title is similar in the various editions and references, as also in two citations in
Samathadeva’s Updyika-tika preserved in Tibetan translation.® The Samgiti-sutta is also
called Samgiti-pariyaya/paryaya in Pali and other sources.” The Dasottara may also be called

Dasottara-dharmaparyaya, as in Sariputra’s announcement of his intention to teach the

mgnon pa’i bstan bcos, tu, 102a4, beu las ’phros pa las 'don pa lta bu; mgnon pa’i bstan bcos, thu, 70bl,
bcu las ’phros pa las kyang zhes bya ba la | mdo drug gi tshogs kyi bcu las ’phros pa’i mdo dang po las 'di
skad du.
 Pali at DN III 271.18, where the Bhagava says, sadhu sadhu sariputta, sadhu kho tvam sariputta
bhikkhiinam samgiti-pariyayam abhasiti. The colophons mentioned in n. 5 record variants like sangiti-
pariyayam nama suttantam.
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‘dasottaro nama dharmaparyayah’." As noted by Hartmann (p. 252), the Schoyen fragment
gives all three possible epithets to the Dasottara: °sutra, °vydkarana, and °dharmaparyaya.
These title-markers are also genre-markers and are interchangeable; the choice depended on
the bhanakas or sangitikaras. The Pali Text Society edition of the Pali Dighanikdya describes
most of the long texts as °suttanta, but other editions do not. ‘Suttanta’ was a choice of the
PTS editors based on the Sinhalese manuscripts consulted.

In addition, the Dasottara is quoted in the Abhidharmakosabhasya, Abhidharma-
kosavyakhya and the Vibhasaprabhavrtti on the Abhidharmadipa, all preserved in Sanskrit
(and in various translations), as well as by Samghabhadra in his *Nyayanusarasastra."

Circulation of the Dasottara

Table B gives a very provisional sketch of the circulation of the Dasottara as far as I can
venture to reconstruct it. We cannot trace its ‘original’ oral circulation but only that attested
by manuscripts. Circulation does not mean circulation of the Dasottara alone: the siitra
would have circulated as a component of larger collections, such as the Satsitrakanipata or a
complete Dirghdgama. The physical remains are rarely dated, and the dates suggested are
based on palaecography and associated finds.

The canonical source would be at Campa or Sravasti, spoken by either Sariputra or the
Buddha (see above). This version would have been recited and adopted at the first recitation-
convocation at Rajagrha shortly after the Buddha’s death and then recited orally for several
centuries.

Table B

Versions

Chinese. The Parthian An Shigao, who arrived in Louyang in CE 148, counts among the
earliest translators, while the Chang ahan jing was translated by Buddhayasas and Zhu
Fonian in 413 at Ch’ang-an.

Sanskrit. Turfan MSS— circa 7th to 10th centuries.
Gilgit/Bamiyan MSS
Private Collection—G@Gilgit/Bamiyan Type II, circa 7th—8th centuries
Scheyen fragment— Gilgit/Bamiyan Type II, circa 7th—8th centuries

Pali. The Pali cannot be dated. Extant manuscripts are late, from the mid-second millennium
at the earliest. A commentary was composed circa 5th c. CE. Here as well the manuscript
evidence is around a thousand years later.

Citations in Sastra literature"
Vasubandhu’s Abhidharmakosabhdasya, northern India
Sanghabhadra’s *Nyayanusarasastra, northern India

10.
11.
12.

Central Asian Sanskrit at Mittal, Dogmatische Begriffsreihen, 27, S 493 R 3—4; 53penult.

References in Karashima, “The Sarvastivadins’ “Encroachment””’, 215-216 and nn. 29, 30.

This is a preliminary list. More citations are surely to be found, especially in the numerous Indian $astras
preserved in Chinese translation.
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I$vara’s Abhidharmadipa and Vibhasaprabhavrtti, northern India
Yasomitra’s Abhidharmakosavyakha, northern India

Other commentaries or treatises preserved in Chinese or Tibetan translation.

Translation

Dasottare / ‘From the Dasottara’:

In the beginning of ‘Ascending by tens’, the tenth [sutra] of the ‘Collection of Six Sitras’,
Satsiitrakanipata, it is said:

‘O long-lived ones. There is one dharma that one should make much of: heedfulness with
regard to wholesome states." [1]

There is one dharma that you ought to cultivate: mindfulness focussed on the body. [2]

One dharma that you ought to fully understand: sense-contact linked to the taints (asravas).
[3]

One dharma that you ought to give up: the conceit of the self. [4]

One dharma that contributes to decline: unmethodical attention." [5]

One dharma that contributes to distinction: methodical attention. [6]

One dharma that is hard to understand: the uninterrupted meditative trance (samadhi). [7]
One dharma that you ought to foster: the liberation of mind that is temporary and agreeable.
[8]

One dharma that you ought to understand: all beings survive because of food. [9]

One dharma that you ought to directly realize: the unshakeable liberation of mind. [10]

O long-lived ones, these ten dharmas are real, are true, are accurate, they are just as they are
and undistorted.

So you should see them precisely as they really are with correct wisdom.’

So [the Fortunate One] taught.

Tibetan text
Otani Tanjur Cat. no. 5595; Otani repr. Vol. 118, mgnon pa’i bstan bcos, thu, 70b1-7:"

bcu las ’phros pa las kyang zhes bya ba la | |

mdo drug gi tshogs kyi beu las ’phros pa'i mdo dang po las *di skad du |

tshe dang Idan pa dag mang du byed pa’i chos ni gcig ste | ’di Itar dge ba’i chos rnams la bag
yod pa'o || [1]

bsgom par bya ba’i chos ni gcig ste | lus su gtogs pa’i dran pa’o || [2]

B For the importance of ‘heedfulness’ see Skilling, The Buddha's Words for Tough Times: An Anthology

(Wisdom Books, forthcoming, 2023), Translations 1-3.
' This awkward translation is perhaps better rendered simply as ‘distraction’.

I base myself on the Otani reprint of the Peking Tripitaka. Other locations are: Derge 4094, nyu, 33b3-7;
Dpe bsdur ma, vol. 82, pp. 825-826; Golden Tanjur, thu, 83a6-b5.
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yongs su shes par bya ba’i chos ni gcig ste | zag pa dang bcas pa’i rig [sic: corr. to reg] pa’o ||
[3]

spang par bya ba’i chos ni gcig ste | bdag tu nga rgyal ba’o || [4]

nyams pa’i cha dang mthun pa’i chos ni geig ste | tshul bzhin ma yin pa yid la byed pa’o || [5]
khyad par du ’gro ba'i cha dang mthun pa’i chos ni gcig ste | tshul bzhin yid la byed pa’o || [6]
rtogs bar dka’ ba'i chos ni gcig ste | bar chad med pa’i ting nge ’dzin to || [7]

bskyed par bya ba’i chos ni {33b6} gcig ste | sems rnam par grol ba dus dang sbyor ba yid du
ong ba’o || [8]

mngon par shes par bya ba’i chos ni gcig ste | sems can thams cad ni zas kyis gnas pa zhes
bya’o || [9]

mngon sum du bya ba’i chos ni gcig ste | sems rnam par grol ba mi g.yo ba yin no || [10]

tshe dang ldan pa dag chos bcu po ’di dag ni de bzhin no'® || mi *gyur ba’i de bzhin nyid
gzhan ma yin pa’i de bzhin nyid | bden pa kho na nyid ji Ita ba bzhin phyin ci ma log pa’o
zhes | °di Itar yang dag pa ji Ita ba bzhin yang dag pa’i shes rab kyis blta bar bya’o zhes
gsungs so ||

Sanskrit text

eko dharmo bahukaro yaduta | apramadah kusalesu dharmesu | [1]
eko dharmo bhavayitavyah | kayagata smrtih'" | [2]

eko dharmah parijfieyah | spar$ah sasravah'® | [3]

eko dharmah prahatavyah | asmimanah | [4]

eko dharmo hanabhagiyah | ayoni$o manasikarah | [5]

eko dharmo visesabhagiyah | yoniSo manasikarah | [6]

eko dharmo dusprativedhah | anantaryacetah samadhih | [7]
eko dharma utpadayitavyah | asamayiki [cetovimuktih]'” [8]
eko dharmo ’bhijfieyah | sarvasattva aharasthitayah | [9]
eko dharmah saksikartavyah | akopya cetovimuktih | [10]

ittma ayusmanto dasa dharmas tatha avitatha ananyatha bhutah satyas tathya yathabhiita
aviparita aviparyasta evam etad yathabhiitam samyakprajiiaya drastavyah ||

1 n Samathadeva, the concluding acclamation of the veracity of the dharma contains six terms, whereas the

Central Asian Sanskrit lists nine. The Pali gives five qualities ‘that the Tathagata has perfectly understood’;
some but not all of the terms overlap: it’ ime dasa dhamma bhiita taccha tatha avitatha ananiiatha samma
tathdagatena abhisambuddha. These modules were settled by the redactors and used across texts.
17 Mittal, Dogmatische Begriffsreihen, adds here satasahagatd on the basis of the Pali. There is no support for
this in the manuscript.
""" Here the manuscript is fragmentary: Mittal, Dogmatische Begriffsreihen, sparSah sdsrava upddaniyah,
adding wupdadaniyah on basis of Pali Dasottara, phasso sdsavo upadaniyo. The manuscript is indeed
fragmentary—see Mittal, 27. R line 5—but there seems to be no justification for importing the term from the
Pali as *upadaniyah, which furthermore is not represented in Samathadeva’s Tibetan. The phrase phasso sasavo
upddaniyo occurs in the Khandha-samyutta in regard of each of the five aggregates (Samyuttanikaya 111, 47—
48). It also occurs in the Patisambhidamagga (PTS p. 22, § 56) but in an extract or compilation of the dhamma
pariniiieyyd from the Dasottara itself. I am grateful to Eng Jin Ooi for these references.

MS has only samayiki after which there is a gap. I add cetovimuktih after Samathadeva’s Tibetan and the
Sanskrit of no. 10, which is fully preserved as are instances of the phrase in other sources.

370



Remarks

A noteworthy feature is the degree to which Samathadeva’s citation, even in translation,
agrees with the Central Asia Sanskrit. They are nearly identical. This confirms what has
already been largely accepted: that Samathadeva drew on (Miila-)Sarvastivadin sources for
his commentarial compilation. This and similar examples suggest that relatively uniform (in
the case of manuscripts, there can never be absolute uniformity) manuscripts of these
scriptures circulated in northern India.

I am particularly interested in items [8] and [10] in relation to statements about the two
kinds of liberation in my translation of the Tibetan Mahasinyata-nama-mahasiitra. The
phraseology of the relevant (Mula)Sarvastivada passages cited by the Vaibhasikas and
Sautrantikas seems to be tailored to doctrinal theories about vimukti. In his Sputartha
Vyakhya, Yasomitra cites the Dasottara-siitra to demonstrate that it distinguishes samayiki
vimukti and akopya vimukti, and follows this with a technical discussion:*’

dasottare ceti. dasottaranamasiitre. kim uktam ity aha. eko dharma utpadayitavyah. katama ity
aha. samayiki kamtd cetovimuktir iti. drstadharmasukhavihara ity abhiprayah. eko dharmah
saksatkartavyah. katama ity aha. akopyd cetovimuktir iti. arhattvam ity abhiprayah.
prthagvacanad dhy akopyavimuktilaksanad arhattvad arhattvasvabhava na kamta cetovimuktir
uktety abhiprayah

[‘In the Dasottara] means in the siitra named Dasottara’. What is said there? ‘One dharma is to
be fostered’. Which? ‘The temporary agreeable liberation of mind’*': this refers to the ‘abiding at
ease in the present existence’. ‘One dharma is to be realized.” Which? ‘The unshakeable liberation
of mind’: this refers to the state of the arhat. Because the Buddha refers to them separately, and
because arhathood is by definition unshakeable liberation, the nature of the arhat is not the
cherished liberation of mind. Such is the meaning.’

The Buddha declares that his own liberation is unshakeable at the culmination of his
description of his attainment in the Dhammacakka-sutta: in Pali akuppa me vimutti: fianarica
pana me dassanam udapadi akuppa me vimutti ayam-antimd jati natthidani punabbhavo ti.
The Abhidharma treatises share cognate terminologies with texts like the Dasottara-
dharmaparydya. The question of whether or how an arhat could retrogress is an old point of
contention, a metaphysical hot potato already debated in the Kathavatthu of the Theravada
Abhidhamma. The Great Emptiness is cited on this topic in the sixth chapter of the
Abhidharmakosa.”

A string of terms that evoke the veracity of the dharmas listed occurs at the conclusion of
each decade. The list of near-synonyms is not uncommon in (Miila-)Sarvastivadin texts with
variation in contents and number of terms. Other schools developed their own lists with

20 Sanskrit after Unrai Wogihara, ed., Sphutartha Abhidharmakosavyakhya, Repr. Tokyo: Sankibo Buddhist

Book Store, 1971, 590.18.

Samayiki, ‘temporary’, is also interpreted as ‘occasional’. Kamta, here ‘agreeable’, is interpreted as the four
absorptions of ‘states of abiding as ease in the present existence’. It is a difficult term with several different
Tibetan translations.

On questions of retrogression and non-retrogression, see Dhammajoti, Sarvastivada Abhidharma (The
Buddha-Dharma Centre of Hong Kong, Fifth Revised Edition, 2015), 519, 523—4.

371



variations and overlaps.” They offer an instructive example of how different schools
streamlined such strings in the attempt to forge their distinctive literary identities that
communicated their interpretations of the meaning.
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