Santamatih
Manuscripts for Life
— Essays in Memory of Seishi KARASHIMA

Ed. by Noriyuki KUDO

Bibliotheca Philologica et Philosophica Buddhica
XV

The International Research Institute for Advanced Buddhology
Soka University
Tokyo 2023



Published by The International Research Institute for Advanced Buddhology,

Soka University
1-236 Tangi, Hachioji, Tokyo 192-8577, JAPAN
T192-8577 HRLHE/\EF i FHARRT1-236
AR+ IR AABEE = TR P
Phone: (+ 81-42) 691-2695
Fax: (+ 81-42) 691-4814
E-mail: iriab@soka.ac.jp
http://www.iriab.soka.ac.jp

First published 2023
Printed in Japan by Shimizu Kobo, Hachioji, Tokyo

© IRIAB 2023

All rights reserved.

Apart from any fair dealing for the purpose of private study, research, criticism or review, no
part of this book may be reproduced, translated or utilised in any form, either by print,
photoprint, microform, multimedia or any other means, now known or hereafter invented,
without written permission of the copyright holder and publishers. Enquiries should be made
to the publishers.

ISBN 978-4-904234-21-1



Professor Dr. Seishi KARASHIMA / *ZIlIE {5
(11, September, 1957 — 23, July, 2019)






Table of Contents

PLETACE. ...ttt ettt et b et s st benae e n e xi
Prof. Seishi KARASHIMA: Academic Career and POStS...........coveruerieriiiieieciee e xiii
List Of PUDLICAtIONS. c....cveuiieiirieiinieiiiieieicteeteteneeteseee ettt sttt Xiv
ARTICLES:
Bhikkhu ANALAYO:
The Name Theravada in an Eighteenth-Century Inscription:
Reconsidering the Problematization of the Term (two figures).........ceeveveevienieciinieciieiee e 1-25
James B. APPLE:
Atisa’s Essence of Bodhisattva Vows (bodhisatvasamvarahydaya)....................c.ccccvevcenvcnvencncnncnnene. 27-40

CHEN Jingwen (Bf ¥§) and LIU Zhen (% 7%):
Identification of a Folio from the Lotus Sitra and a Folio from the Gandavyiiha

in the Huntington CollECtiON. .......c..coiiiiiriiriiiiicictetete sttt ettt st st 41-52
Jin-il CHUNG and Klaus WILLE:
Six Fragments from Bamiyan in a Collection in Private Ownership (15 figures).......c.ccooceveeveneencnnnne 53-61
Bhikkhun1 DHAMMADINNA:
Giving as Sacrifice, Sacrifice as Giving: The Definition of Right View as the Antithesis of
Wrong View in the Early Buddhist DiSCOUISES........ccueiruiiiiiiirieiieiieieeieie ettt 63-93
Harry FALK:
MaATIEYa the NEALET.......ccveiiiieieiicieieeieeet ettt ettt e st e e b e teesbeeseesseesaeseessesseensesseensesseas 95-112

Takamichi FUKITA ("R H &)
The Sermon in the Buddha’s Terminal Stage — Twofold Support for the Persons Passing Away

and Those Staying Behind—..........ccccooiiiiiiiiiicice ettt s saeeaesnees 113-122
Paul HARRISON:
Reading Notes on the Sanskrit Text of the Sarvabuddhavisayavatarajiianalokalamkarasitra........... 123-138

Takako HASHIMOTO ({64~ 5% 1-):
Some Features of Siddham Script in the University of Tokyo Manuscript of the Chinese Version of

the Arya-mah@-mayirT VIAYA-FAMT.........coooeveeeeeeeeeeeeeeeeeeeeeeeee e eees e ee s ese s 139-154
Jiro HIRABAYASHI (*F-#k —£F), Ryiken NAWA (44 H1 [#£4Z), and Takanori KARAI (JEFH: ().
Sanskrit Fragments of the Arthakavarga from Khadalik: British Library IOL San 517-521............... 155-163

Haiyan HU-von HINUBER (i 1f):
Buddhist Hybrid Sanskrit in the Miilasarvastivadavinaya (II): On the Example of

ekaposadhavasasamvasasamvrtya@ SAMGRASY . ..........cceeeueeueeeuereeneeienieese ettt eae 165-178
Chiko ISHIDA (f1H &%):
“The Buddha Who Has Yet to Complete His Bodhisattva Practice” in the Lotus Sutra....................... 179-189

Petra KIEFFER-PULZ:
The Sasanavamsa’s dates of the Sinhalese delegations that traveled to Burma because of the dispute

about the monastic boundary (s7ma) of Balapitiya...........ccecvevieviirieriisieieeiese e se e 191-206
LUO Wenhua (#f (%) and Oskar von HINUBER:
News from Palola: The Jokhang and the Yong-he Inscriptions of Surendraditya (19 figures)............. 207-223
Mauro MAGGI:
Three stanzas from the Pradaksinasiitra in KNOtANESE...........ccovvveeiiiiiiieiiiiiiiieeee e eeeeieeee e 225-235
Katarzyna MARCINIAK:

Vyaghri-jataka in the Mahavastu and FODENnXingji Jilg............ccuecevvveeeereecveseeiesieiessessesseessesssessenns 237-246



Gudrun MELZER and Jens-Uwe HARTMANN:

Anathapindada and His Seven Sons: A Short Stitra from the Gilgit Finds..........c.cccovvvvviininvenenienen. 247-262
M. NASIM KHAN:

Studying Buddhist Sculptures in Context (IV): The Case of Stiipa No. 7 at Aziz Dheri (Gandhara)

and the Concept of Ten Directions of the Universe (23 figures)......ccocvevverieviereerierienenieneeveneenns 263-275
SAERIJT (B E):
The First Bhtimi of the Dasabhumikasitra: Based on a Sanskrit Manuscript Preserved in
the Tibetan AUtONOMIC REZION.......ccecciiiiiiiiieiieeeit ettt ettt ettt beeseesseesaesreessesesessensnens 277-302
Richard SALOMON:
The Pratimoksa Verses of the Seven Buddhas in a New Gandharan Manuscript (two figures)........... 303-318
Safarali SHOMAKHMADOV:
Potential Methods in the Dharant Studies..........cccoooiiuiiieiiii i e e 319-329
Jonathan A. SILK:
Further Tibetan Sources of the *Kasyapaparivarta from Dunhuang (I).........cccccoeevevievienienienieiennnnns 331-345
Nicholas and Ursula SIMS-WILLIAMS:
Two new folios of the Book of Zambasta (four fIZUIES).........ccceeveririnirinenenenceieeeeeeeceeeeie e 347-363
Peter SKILLING:
The First Ten Items of the Dasottarasiitra As cited in Samathadeva’s Abhidharmakosa-
UPAVIRGTTR . ...tttk b etk etk et st st ste st te st e te e ete e etenee 365-372
Katsumi TANABE (FH32 #535):
Pederastic Origin of the Bodhisattva Mafijusri in Gandhara (nine figures) .........ccccoooeveeninenenienens 373-387
Tadashi TANABE (FH3J 28):
Maitreya Bodhisattva Images in Gandharan Sculpture Revisited (15 figures).......ccoovveveviecienieiennnns 389-402
Vinita Tseng ()
Siladhvaja — his four manuscripts and his identity................coo.overueererrerreeceeeeeeeesee e, 403-421

WU Juan (2 45):
Ksemendra’s Retelling of Ajatasatru’s Patricide and Salvation: The Ajatasatrupitrdrohdavadana

(Pallava 45) of the Bodhisattvavad@nakalpalata....................cccceeeceeeeeieeeesieeieseeeeeeeeseee e 423-446
YE Shaoyong (%% 4> 55), Phun tshogs Tshe brtan, Dngos grub Tshe ring:
A Preliminary Report on the “Burnt Manuscripts” from Retreng Monastery: Bundle A..................... 447-465
Peter ZIEME:
From Jetavana to Tamradvipa (tWO fIGUIES).......ccoveiieriiiieriieieriieiesre ettt eee e sae e e sse e essesssesbeesseseens 467473
PLATES:
Bhikkhu ANALAYO: The Name Theravada in an Eighteenth-Century Inscription 1
Jin-il CHUNG and Klaus WILLE: Six Fragments from Bamiyan in a Collection in Private Ownership 2-6
Harry FALK: Maitreya the healer 7-12
LUO Wenhua and Oskar von HINUBER: News from Palola 13-21
M. NASIM KHAN: Studying Buddhist Sculptures in Context (IV) 22-28
Richard SALOMON: The Pratimoksa Verses of the Seven Buddhas in a New Gandharan Manuscrip 29
Nicholas and Ursula SIMS-WILLIAMS: Two new folios of the Book of Zambasta 30-31
Katsumi TANABE: Pederastic Origin of the Bodhisattva MaiijusrT in Gandhara 32-36
Tadashi TANABE: Maitreya Bodhisattva Images in Gandharan Sculpture Revisited 3743
Peter ZIEME: From Jetavana to Tamradvipa 44-45

viii



Vyaghri-jataka in the Mahavastu and Fobenxingji jing*

Katarzyna MARCINIAK (Warsaw)

Abstract:

The article presents an edition and translation of the chapter Vyaghri-jataka preserved
in the Mahavastu. The story has been preserved in two versions: one in verse and the
other one in prose. The verses parallel to some extent with those in the Chinese
translation of the biography of the Buddha entitled Fobenxingji jing. Through the
comparison of the versions of the story preserved in these two texts, it became
possible to correct some errors in the Mahavastu and propose better readings.

Keywords:
Mahavastu, jataka, Chinese translations, narrative literature.

There are two versions of the Vydaghri-jataka preserved in the Mahavastu (abbr. Mv), one in
prose and the other one in verse, both included in the second volume of the text (Mv[KM] II
97.1-100.20 Sen. IT 68.20—72.15). The relationship between the two versions is close, we can
assume that the verses were composed first, while the prose part, whose language is easier
and more comprehensible, is an elaboration of the verses.

This pattern, i.e., the sequence of prose followed by verses (or the other way round),
sometimes followed also by a prose pirvayoga, occurs in the Mahdavastu several times, e.g.,
in Padumavati-parikalpa, Padumavati-jataka, and Padumavati-pirvayoga; ' Hastinika-
parikalpa and Hastini-jataka;” Syamaka-parikalpa and Syamaka-jataka; Vijitavi-parikalpa
and Vijitavi-jataka, and others. Sometimes, as in the case of the Vydaghri-jataka, verses and
prose are included together under “jataka”, i.e., there is no separate colophon for the prose
version, for example in the chapters Sarabhamga-jataka and Paiica vanijasata’.

The verses included in the metrical version of the story in the Mv parallel to some
extent with those in the Chinese translation of the biography of the Buddha entitled
Fobenxingji jing i AATHEAL (abbr. Fbx)* (Taishd 3.715a22ff.). Through the comparison of

* ] am delighted and honoured to have been invited to contribute to this volume dedicated to the memory of
Seishi Karashima. In addition to benefitting from reading his enlightening works, 1 had the privilege to
cooperate with him during my stay at the International Research Institute for Advanced Buddhology at Soka
University in the years 2016-2020.

' See Marciniak 2017.

? See Karashima, Marciniak 2019.

? See Marciniak 2018.

* Fobenxingji jing i AATHEAE, Taisho 3, no. 190, prepared by Jianagupta B RliZ5. The text was begun in
587 with the help of a team of assistants and completed in 591 or 592. The school affiliation of the Fbx remains

BPPB vol. XV. Santamatifi: 237-246
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the two versions it became possible to correct some errors which occur in the Mv and
propose better readings. There is no parallel story in the Pali Jataka.

The present article contains editions and translations of the versions of the story which
have been preserved in the Mv and Fbx.

The version in prose in the Mv(KM) II 97.12-98.9 (cf. Sen. IT 69.11-70.11):

bhiitapirvam bhiksavo atita-m-adhvane Himavantapdadamiile sarvesam catuspadanam
samagamo abhiisi “asmakam raja nasti. catuspadanam raja sthapiyatu.” tahim tesam
utpannam “‘thapiyatu catuspadanam raja tti pravara.” te ahamsu “ko dani catuspadanam
raja sthapisyati?”ti. tesam danim’ utpannam “yo asmakam ito saptamam divasam
sarvaprathamam Himavantam parvatarajam gamisyati so catuspadanam raja bhavisyati.”
te evam samayam krtva tato pradesato yena Himavanto va® parvatardja tena pradhavita.
tesam sarvesam prsthato krtva vyaghri Himavantam parvatarajanam anupraptd. vyaghri
Himavantam parvatardajanam gatva catuspadanam pratipaleti. catuspadd ca sarve
Himavantam parvatarajam anuprapta. tatra ca tam vyaghrim pasyanti pratipdlenti7. te
dani catuspadd tam vyaghrim drstva vedda® samjata durmand “istriya sma parajita. na ca
kahimci istri rdja. sarvatra puruso raja. kuruma® yam asmakam na alikam bhaveya
puruso ca raja bhaveya.” tehi sa vyaghiT ukta “bhadre yam tuvam pati'® icchasi so
catuspadanam raja bhavisyat’ti. tam vyaghrim risabho allino “bhadre mama patim
varehi. aham loke mangalabhiito. mama gomayena devakulani upalipyanti devakaryani ca
kriyanti.” sa dani vyaghri aha “ndham tava patim iccheyam. tvam halehi ca Sakatehi ca
nityabhagnapralagno®'.” hastindgo pi tam vyaghrim upasamkranto aha “bhadre aham
balavams ca samvrddhakayo ca samgramehi ca apardjito. mama grhnahi.” vyaghri aha
“na hi tvam simhena nadamanena'® uccaraprasravam muiicamdno palayasi.” simho pi
mrgardja allino “bhadre mama patim varehi. mama sarvamrgasamgha trasanti.” vyaghri

- o 13 . = L1415
aha “mrgaraja murdhnena tam > pati praticchami ".”>”

unclear. The text is probably an amalgam of Buddha’s biographies of several schools, such as the
Dharmaguptakas, Kasdyapiyas, Mahasamghikas, Sarvastivadins, Mahi$asakas — these names are referred to at the
end of the text —, and it was presumably compiled in China.

5 Or we could read dani-m-utpannam, with the sandhi consonant -m-.

® Here va = eva, see Abhis III § 33.9, PW s.v. va (4), BHSD s.v. va (2).

7 Pratipalenti is acc. sg. fem. -i, see BHSG § 10.17, Abhis III § 9.1.

¥ Sen. emends artasamjata. It is worth noting that the word vedda occurs also in the Abhisamdcarika, see Abhis.
IIL, s.v. vedda “beschamt, verlegen, < Skt. \/vrz'd, vgl. AMg. veda, vidda”, and Abhis 1, § 18.30; as well as in the
Bhiksuni-Vinaya of the Lokottaravadins, in the form veda, see Roth 1970: 273.3 and Nolot 1991: 198 (349). Cf.
also CDIAL 12232, s.v. vridita.

’Ms. Sa has puru; Sen. emends yatha asmékam. 1 pl. kuruma, not in BHSG, but cf. 1 sg. kurumi, kurumt
(BHSG § 28.64, rare). However, the conjecture is not certain, as we do not expect such a form in the prose part.
10 Acc. sg. masc. -i, see BHSG § 10.48; Sen. patim.

'1'So reads Sen.; the reading in Ms. Sa is corrupted: °bhagnampragno.

12 Instr. abs.; Sen. simhe nadamane.

Y Here tam is 2 acc. sg. (Paid.).

' Semi-MIndic; Sen. praticchami. See BHSD s.v. praticchati.

' Sen. emends miirdhne pi patita praticchami.
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Long ago, monks, in times gone by, at the foot of the Himalaya, there was a gathering of

all four-legged [animals]. “We have no king. Let the king of the four-legged be appointed.”
Then it occurred'® to them, “It would be best if the king of the four-legged be appointed.”

They said, “[But] who now should be appointed the king of the four-legged?” Then it

occurred to them, “He among us who on the seventh day from now will reach the

Himalaya, the king of mountains, as first before the others, he shall become the king of the

four-legged.” Having thus arrived at an agreement, they ran from that place towards the

Himalaya, the king of mountains. Having outrun them all, a tigress reached the Himalaya,

the king of mountains, [as first]. Having thus reached the Himalaya, the king of mountains,
the tigress was waiting for the other four-legged. And all the other four-legged reached the

Himalaya, the king of mountains, where they saw the tigress waiting [for them]. Then,

having seen that tigress, the four-legged became ashamed and angry, “We have been

defeated by a female! [But] nowhere is there a female king. Everywhere a male is a king.

We shall act [in such a way] that there will be no falsehood on our side'” and [at the same

time] the king will be male.” Then they spoke to the tigress, “O dear, whomever you

choose for a husband, he shall become the king of the four-legged.” A bull approached'®

the tigress. “O dear, choose me for a husband. I am auspicious in the world. With my dung,
temples are smeared and rites for gods are carried out.” Then the tigress said, “I would not

want you for a husband. You are constantly broken and fastened to ploughs and carts.”

Then an elephant approached the tigress and said, “O dear, | am strong and big-bodied,

unconquered in battle. Take me.” The tigress said, “No way, since you, when a lion roars,

run away dropping urine and excrement.” And also a lion, the king of animals, approached.
“O dear, choose me for a husband. All herds of animals are afraid of me.” The tigress said,

“O king of animals, with [the touch of my] head I choose you for a husband.”

Prose introduction in the Fbx (T 3.715a15ff.):

WEAEE > FIWZT > AR R SRR > 550 EIRATR, BB
HA I e RREEC LR, URAE > BOOLEE > RN EERE
REKIEE > 5585 mEHdsk! wmEdsk! EAHEW - AMEWEE: %A
frl SCILFRG ! BEOATIE AOEIGE - EDR VR > ERRE R 2 X,

I remember, in the past, at the foot of the Himalaya, there lived many various animals.
Innumerable, unlimited groups of animals roamed about [there]. They all went along with
one another and ate whatever they wanted. At that time among the animals there was a
certain tigress. She was beautiful [and] incomparable, among the animals there was no one
equal to her. The colour of that tigress’s fur was beautifully lustrous. Because innumerable
animals desired her for a mate, each of them said “Come to me! Come to me!” The
animals spoke to one another “Hey you, wait now! Don’t fight with each other! Let this
tigress herself choose someone. Whomever she makes her mate, this animal will become
our king.”

' Tesam utpannam; for this meaning of utpanna see BHSD s.v. utpadyati.
'"Ie., that nothing what we have said and agreed upon earlier would turn out not true.
'8 Alltno, see DP I and BHSD s.v. alliyati.

239



The version in verse in the Mv(KM) 11 98.10—100.9 (cf. Sen. II 70.12—71.3):

catuspadanam sarvesam maha asi samagamo |

“arajakam idam asmakam ko ()tra raja bhavisyati? |"°
There was a great assembly of all four-legged [animals].
“We are without a king. Who now will become the king?
Himavantam parvatarajanam yo mo prathamo gamisyati |
. . 20 .- c s (121
ito saptame divase so mam”" raja bhavisyati” ||

Whoever among us will reach the Himalaya, the king of mountains, as first,

on the seventh day from now — he will become our king.”

stha vyaghro mrgo cdiva hastino vrsabha vrka |

na va Saknonti anvetum® gata prathama® parvatam |
Lion, tiger, deer, as well as elephants, bulls, [and] wolves
had set out [but] were not able to get to the mountain as first.
prasadikam darsaniyam Himavantam nagottamam |
gatvana vyaghri prathamam pratipaleti®* catuspadam |1

Having reached the beautiful and lovely Himalaya, the foremost of mountains,
as first, the tigress waited for the [other] four-legged.

gatva catuspada sarve vyaghrim pasyanti te tahim |

drstva ca vidita*® abhiisi “istriye <sma>"" pardjita 128

Having arrived [on the mountain], all the four-legged saw the tigress there.

And having seen [her], they became ashamed, “We have been defeated by a female!
ndsti striya® rajano na ca mam’ alikam bhavet |
yam vyaghri patim iccheya so mam®' raja bhavisyati” 11**

Females do not become kings. But there should be no falsehood on our side.
Whomever the tigress would want for a husband, he shall become our king.”

¥ Sloka; pada a is ma-Vipula, in pada b there is resolution of the third syllable.

%1 gen. pl., see BHSG § 20.59. Sen. reads so *yam.

! Pada a becomes sa-Vipula if we assume resolution of the first syllable and read °s@jam, in pada b the third
syllable is resolved.

22 Sen. emends na saknuvanti anvetum.

» Metri causa; Sen. reads prathama, violating the metre.

** Sen. pravicareti.

* Pada a is ra-Vipula, pada c is bha-Vipuld (vy- in vyaghri should be simplified), in pada d there is resolution
of the first syllable.

26 Sen. emends arddita. If correct, vidita could be a back-formation from Skt vridita “ashamed”. Cf. Pkt vilia
(CDIAL 12232). For the interchange d / [ see BHSG § 2.46. Cf. the reading in prose: drstva vedda samjata
durmand.

" The word sma is lacking in the manuscript. Cf. the reading earlier in prose: istriya sma pardgjita.

¥ Pada ¢ becomes ra-Vipuld if we assume resolution of the fourth syllable or read °ditdbhiisi.

¥ Sen. na asti striyo.

30 Sen. mo; 1 gen. pl. mam, not in BHSG, but it occurs several times in the Mv, see Mv[KM] 111, p. 73, n. 6.
31 Sen. emends so "yam; here mam is 1 gen. pl., see BHSG § 20.59.

32 Pada a becomes regular if we read na asti for ndsti.
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The verses which occur in both the Mv and Fbx:

Mv(KM) 1T 97fF. (cf. Sen. 11 71.4-72.3)

Fbx (T 3.715a22ff.)

“mama gomayena kalpani devakaryani
99 |

kriyanti

33 .
risabho avaci™ tatra “mama bhadre patim

34
varet’ ||

“By means of my dung due rites for gods are
carried out”,

said the bull there, “O dear, you should
choose me for a husband.”

vyaghri aha

“nityutthitam mandakilantam® $akatehi
lamgalehi ca |

no tadrsam patim icche manusye36 vadi
bhavel loke” I’

The tigress said:

“Constantly exerting oneself, sluggish and
fatigued by carriages and ploughs.

I do not want such a husband if he would be
[living] in the world of men.”

{{hastinago aha}}
“aham vz'ryavaropeto38 samgrame
apardjito” |

hastinago (’)vact’ tatra “mama bhadre

99 ||

patim varet

ﬁ%ﬁ*ﬁ*#Iﬁ#?#ﬁ%@%:
NI £ FFHBMEE
R R Eﬁﬁ%u%%

At that time among the animals there was a
king of bulls. He approached the tigress and
spoke the following verse:

“All the people in the world take my dung
and smear with it the earth in order to purify
it.

For this reason, the beautiful and wise
tigress should take me for a husband.”

Fe LR A ERUR A =
WAL AR b RS K A
=TS TS BARREIERE

Then the tigress spoke to the king of bulls in
the following verse:

“Your neck is high and large, [but] it can
only pull a carriage or draw a plough.

How is it that with such an ugly bodily
shape, you suddenly want me to make you
my husband and lord?”

ERHEA — RARARFEE M S
GEFIRRE B IR
WA R—RBS) kA AR

> We could also read avaci, which would suit the metre better. For the 3 sg. aor. avaci and avaci, cf. BHSG §
32.24. In the Mv(KM) 11 99.7, 1 read avacati instead of avaci, which, however, makes the pada hypermetrical.

** Padas a and b are irregular.
35 Ms. Sa sandatilantam; Sen. sada kilantam.

36 90 reads Sen; Ms. Sa has manusyam. I am not convinced that this conjecture is correct.
' n pada a we should read °klantam for °kilantam, in pada b there is resolution of the first syllable, in pada d

the fourth syllable is resolved.

*¥ The conjecture is not certain. Ms. Sa reads danyacaropeto; Sen. emends anucaropeto, which cannot be
correct. Or we could read viryabalopeto “endowed with vigour and strength”.
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Then again a certain great white elephant
approached the tigress and spoke the
following verse:

“I am endowed with the greatest vigour, “I am the great king of elephants of the
Himalaya, using me in battles it is not

possible not to win.

unconquered in battle”,
said the elephant there, “therefore, o dear,
you should choose me for a husband.” Since I possess such a great power, why

don’t you now become my wife?”

B E LR B AR5
Mo AT M Sh R A
BRRIRIBFES  sTHARERK

vyaghri aha

“simhasmim nadamanasmim tuvam bhito
palayasi |

cchakamiirtam™ eva srjam nécche va
tadrsam patim” ||
Then the tigress replied to the white
elephant in the following verse:

“If you were to see or hear the king of lions,

The tigress said:

“On hearing a lion roaring, you run away,
petrified, you would be petrified and run away in
terror.

You would drop excrement and urine

dropping excrement and urine. I do not want
such a husband.”

disorderly while fleeing, how could you be
suitable to become my husband?”

W P A — B FREE . T B

simho aha B SR
“anupiirvasujatabalaskandho® WABIRWIESS Ao RE K%
simho parvatagocaro (" )ham asmi | TERIIT H RIS HiBfFMmeRRAE
mrgasamgha <mama>"* trasanti sarve TR —UFEESE A EREBRE
tvam bhadre bhartaram mama varehi” 1™ A R FEERE AT
AR R BRI T
SEHCBERICE T )l R B R

At that time among them there was a certain
lion, the king of animals. He approached the
tigress and spoke the following verse:

The lion said:

% Ms. Sa reads vardhi for vact (¢ and dhi can be confused); Sen. bali. Cf. the reading in a verse earlier: risabho
avaci tatra “mama bhadre patim varet”. The words hastindgo aha at the beginning should be discarded as a
later addition to the text.

*0Ms. Sa has cchadamiirtam; Sen. emends chardagiitham. See BHSD s.v. chaka “dung”; Pa id. (DP s.v.). Cf.
also the reading in prose: uccaraprasravam muiicamano, as well as in Fbx JRJR “feces and urine”.

*! Sen. reads *sujataskandho, which makes the pada submetrical.

*2 This word is lacking in the text, but it should be supplied for the sake of the meaning as well as metri causa.

* Pada a becomes Aupacchandasika if we read °bala khandho, pada b is Aupacchandasika, pada ¢ becomes
Aupacchandasika if we read °samghda; pada d is irregular, but we could make it Aupacchandasika by reading
tvam bhadre mama bhartaram varehi.
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“I am a lion with tapering™, well-grown,
strong shoulders.

All herds of animals are afraid of me.
You, o dear, choose me for a husband.”

vyaghri aha

“sarvakaravaropetam Sirim* va svayam
agatam |

etadrsam patim icche mitrdhnendsi*®

g 475 148
praticchito™ ||

The tigress said:

“I want such a husband who is endowed
with the best of all attributes, [who] has
obtained power on his own.

With [the touch of my] head you have been
chosen [for my husband].”

Appendix

“Look now at the shape of my body. The
front part is broad and large, the back is fine
and slender.

I live in the mountains freely as [ wish.
Also, I can take pity on other living beings.
I am the king of all animals. No one is able
to surpass me.

If they see me or hear my roar, all the
animals run away, incessantly.

I am that strong and fierce, my authoritative
power is great, indisputable.

Thus, wise tigress, you should know, and for
that reason become my wife.”

HRpAz BR 2 T Bl £ M i =
RV BIG R srh S At IE
MREHAHERE  LETHEM A K

Then the tigress spoke to the lion the
following verse:

“You have great strength, vigour, and
authoritative power.

Your bodily form is exceedingly beautiful.
Thus, I have now obtained my husband.

I certainly highly respect and honour you.”

Juxtaposition of the two versions of the story in the Mv:

Mv(KM) 11 97.11-98.9 (prose)

bhiitapiirvam bhiksavo atita-m-adhvane
Himavantapadamiile sarvesam

Mv(KM) 11 98.9-100.20 (verse)

catuspadanam sarvesam maha asi
samagamo |

* Or “regular”, anupiirva, see BHSD s.v. and CPD, DP s.v. anupubba.
*Ms. Sa has giri (the aksaras sa and ga can be confused); siri is semi-MIndic for Skt $77. Sen. follows the
manuscripts and reads girim (Jones 1976: 69 “independent as a mountain”, which does not seem to make sense

here).

% Sen. reads miirdhnendpi.

4 Semi-MIndic; Sen. praticchitam.

* Sloka; in pada ¢ we should read patim for patim.
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catuspadanam samagamo abhiisi
“asmdkam rdja nasti. catuspadanam raja
Sthapiyatu”. tahim tesam utpannam
“thapiyatu catuspadanam raja tti pravara”.
te ahamsu “ko dani catuspadanam raja
Sthapisyati?”’ti. tesam danim utpannam

“yo asmdkam ito saptamam divasam
Sarvaprathamam Himavantam
parvatarajam gamisyati, so catuspadanam
raja bhavisyati”.

te evam samayam krtvd tato pradesato yena
Himavanto va parvataraja tena pradhavita.
tesam sarvesam prsthato krtva vyaghri
Himavantam parvatarajanam anuprapta.
vyaghrit Himavantam parvatardjanam gatva
catuspadanam pratipaleti.

catuspadd ca sarve Himavantam
parvatarajam anuprapta. tatra ca tam
vydaghrim pasyanti pratipalenti.

te dani catuspada tam vyaghrim drstva
vedda samjata durmand “istriyda sma
pardjita. na ca kahimci istri raja, sarvatra
puruso raja. kuruma yam asmakam na
alikam bhaveya, puruso ca rdja bhaveya”.
tehi sa vyaghri ukta “bhadre yam tuvam pati
icchasi, so catuspadanam raja bhavisyati™ti.
tam vyaghrim risabho allino

“bhadre mama patim varehi. aham loke
mangalabhiito, mama gomayena devakulani
upalipyanti devakaryani ca kriyanti’.

sa dani vyaghri aha
“naham tava patim iccheyam. tvam halehi
ca Sakatehi ca nityabhagnapralagno’.

hastinago pi tam vyaghrim upasamkranto
aha “bhadre aham balavams ca
samvrddhakayo ca samgramehi ca
apardjito. mama grhnahi”.

vyaghri aha

“na hi, tvam simhena nadamanena

“arajakam idam asmakam ko (")tra raja
bhavisyati? ||

Himavantam parvatarajanam yo mo
prathamo gamisyati |

ito saptame divase so mam raja bhavisyati”’
I

stha vyaghro mrgo cdiva hastino vrsabha
vrka |

na va saknonti anvetum gata prathama
parvatam

prasadikam darsaniyam Himavantam
nagottamam |

gatvana vyaghri prathamam pratipaleti
catuspadam ||

gatva catuspada sarve vyaghrim pasyanti te
tahim |

drstva ca vidita abhiisi “istriye <sma>
pardjita ll

ndsti striya rajano na ca mam alikam bhavet
I

yam vyaghri patim iccheya so mam raja
bhavisyati” ||

“mama gomayena kalpani devakaryani
kriyanti’ |

risabho avaci tatra “mama bhadre patim
varet” ||

vyaghri aha

“nityutthitam mandakilantam sakatehi
lamgalehi ca |

no tadrsam patim icche manusye yadi
bhavel loke” |

hastinago aha

“aham viryavaropeto samgrame apardjito” |
hastinago (’)vaci tatra “mama bhadre patim
varet” ||

vyaghri aha

“simhasmim nadamanasmim tuvam bhito
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uccaraprasravam municamano paldyasi”. palayasi |
cchakamiirtam eva srjam nécche va tadrsam

patim” ||
simho pi mrgardja allino simho aha
“bhadre mama patim varehi. mama “anupurvasujatabalaskandho
sarvamrgasamghda trasanti”. simho parvatagocaro (" )ham asmi |

mrgasamgha <mama> trasanti sarve
tvam bhadre bhartaram mama varehi” ||

vyaghri aha vyaghri aha
“mrgaraja mirdhnena tam pati “sarvakaravaropetam sirim va svayam
praticchami”. agatam |

etadrsam patim icche miirdhnendsi

praticchito” ||
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